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an 
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DISCOURSE 
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SACRAMENTS. 


Mongſt all the Opinions of the Roman 
. Church, there is ſcarce any ſo ſtrange, if 
we. except their Dodrine of Tranſub- 
ſtantiation,. as that which they hold, con- 
cerning the Neceſlity of the Miniſters Intention to 
make the Sacraments valid and effeftual. This 
Dotrine is ſo abſurd in it ſelf, and is attended. 
with ſuch terrible Conſequences in their Religion; 
that we might be afraid to attribute it to that Com- -- 
munion.,, if they had not ſo expreſly declar'd them- 
ſelves on that Point. And if all their Authors, who 
have conſidered the horrid conſequencesof thgOpini- 
on, had not made it appear, that the ſame arent ca- 
pable to. reſcue them from an Error, ſo pregnant 
A:*-: in 


Commonir. I, 
Cap. 38. 


(2) a | 
in Abſurdities. *Tis for the intereſt of, Chriſtian 
Religion, not to charge _her with impoſing upon 
her Profeſſors ſuch ſtrange Opimions. It 1s the In- 
tereſt of Prgteſtants to make it appear, they have 
had all the reaſon of the World to reje& ſo abſurd 
a Do&trine, which the Ro-raniſts would have forc'd 
upon them under the Penalty of an Arnathemra. 
It is the Intereſt of Romar Catholicks, to' conſider 
into what confuſion the blind Obedience they pro- 
feſs, for the pretended Infallibility of their Guides 
doth caſt them. Indeed it ſeems as if God ſuffer'd 
them to be miſtaken in ſuch Points, where the abſar- 
dity is ſo very palpable, to the end the People in ſub- 
jection to them, might the more eaſily diſabuſe 
themſelvesabout the Priviledge of Infallibility which 
the Roman Church with ſo much confidence doth ar- 
rogate. That the Readers may reap this Fruit from 
the Examination I here undertake of the Article , 
I have preſcrib'd to my ſelf theſe Orders, which- I 
iritend cloſely to keep to. 1. I ſhall ſet down what 
the Roman Church at preſent believes concerning 
the neceſlity of the Miniſters intention in-order to 
the validity'of the Sacraments. - 2ly I ſhall make it 
appear, that'Scripture doth not at all favour this 
Opinion of the Romaniſts., 3ly I ſhall make out, 
that Tradition is diametrically oppoſite to it. 4/yT 
ſhall ſhew, that all the Chriſtians in the World 
that are not of the Romriſþh Communion, are either 
wholly ignorant of this Article, or poſitively op- 
poſeit : and in ſo doing, I ſhall follow exaGly the Me- 
thod which Vincentins && Lyrinenſis hath ſet down for 
to confute any Error : We muſt, faith he, follow the U- 
nverſality, —— and conſent -of the Catholick and 
Apoſtolick Church. | £292 


For 


43) 

For what concerns the Belief of Roe, we may 
. ay with the Cardinal Brexcati, That the Council 
of Conſtance aſlembled-in 1415. hath defined the 
neceſiity of the Intention of the Miniſter - of the 
Sacraments to make them effe&tual. But foraſmuch 
as that Council gave a great Check to the Papal 
Power, we find the greater part of the Romiſh 
Divines rather refer themſelves to the Definition 
made by Pope Exgerizs the TV. after the Council of 
Florence in his Decree of Faith preſcribed to the 
Armnienians : All the Sacraments, ſaith he, are ran 
by three things, by the things themſelves "as the mat- 
ter, by the Words as the form, and by the Perſon of 
the Miniſter , who confers the Sacrament with inten- 
tion to do what the Church doth, Leo the X. has fol- 
lowed the ſteps of Engenizs the IV. in his Bull a- 
gainſt Lxther Art. 12. The Conncl of Trezt hath 
anthorized this Definition Se. 7. Car. 11. IF ar 

one ſay that at leaſt the intention of doing that which the 
Church doth, is not requiſite int the Miniſter's whilſt 
they adminiſter the Sacraments, let them be an Ana- 
thema. 

If we makea ſerious reflexion upon theſe Defi- | 
nitions of the Roman Church, it will plainly appear, 
that tho ordinarily they condemn: the conical re- 
preſentation of the Sacraments 3 as for inſtance, if 
the Prieſt ſhould celebrate the Sacrament in jeſt or 
mockery, yet they. ſuppoſe this to be a true Cele- 
bration, notwithſtanding that herein he hath adted 
contrary to the order- and reſpett due to the: Sacra- 
ment. Surely a man muft be concluded out' of his 
Wits to take this Profanation for a Sacrament; and 
yet the Divines of that Communion do at this day 
unanimouſly aſſert, that if a Prieſt pronounceth in 
the midſt of a Market, the Words of the Sacra- 


ment, 
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ment, with intention to do what the Chnrch doth, 
he tranſubftaariates all the Bread he ſees, and makes 
a Sacrament. This is evidently deduced from their 
Hypotheſis, as the moſt: part of the latter School- 
men do acknowledge. And tho they declare, That 
in ſach a_ eaſe, the intention of: the Prieſt is not 
right, yet they conclude, That if any one ſhon}4 
have an intention to- Conſecrate the Body of Jefis 
Chriſt, to abuſe it in ſome kind of Sorcery 3; this un- 
due intention. would not hinder theperfeionof the 
Sacrament, the abafe' being poſterior to the intentt- 
on. Thisis the deciſion of Birsfeld in his Theologiz 
Paſtorums de Sacrament. Cap. 1. After ſoſtrangean O- 
pinion, we may be the lefs aſtoniſhed atthe Office, 
which for many Ages has been: celebrated: in many 
© Cathedral and Collegiate Churches, and was called 
the Feaſi of Fools; I ſay that this was a particular 
Office, becauſe Dwrard Brlhop of Marde hath fer 
down the Rites and manner of it in his Divine Of- 
fices Lib. 7. c. 42. Endes Biſhop of Paris, makes 
mention of it in one of his Epiſtles, - publiſhed a 
while fince. The thing is ſo ſtrange, that- it is 
bard to be believed, this was not a Religious Cere- 
mony, but-a real Profanation publickly practiſed, 
not only in Fraxce but alſoin Ezglazd, where the pub- 
lick Ofhce of this Feaſtis upon record, ' as Mr. Gre- 
gory {hews 1n a Treatiſe on that Subjed&. There is rea- 
{on to bleſs God that this Office harh at laſt been abo- 
hſhed. Burt after all, the Euchariſt thus celebra- 
ted, was notwithſtanding to be lookt upon as a true 
Sacrament, if the Prieſt had the intention of do-- 
ing what the Church does. If the Church of Rowe: 
were of another mind, it would be. very ſurpriſing 
to ſee them ſeriouſly. to make uſe of a- Fable con- 

cerming, St, Athanafivs, when yet a Child, who ha- 
| | ving 
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ving been, as they ſay, choſen Biſhop by other 
Children of his th od fo baptize them, 
which Baptifin was judged to be valid, becauſe he 
had the. Intention of baptizing them. Now this 
being only Childrens Play, how comes it to paſs, 
that they hold that Alexander Biſhop of Alexexdria 
could authorize this Baptiſm ? Hermant Canon of tie of s. a- 
Deanvais, gives us the Eccleſiaſtical Hiſtory of this thanal. Tom, 
 ridieulous Fable: But he hath not cured the Ro- "Þ* 97* 
mnh Divines of their Folly, which makes them 
alledge the ation of Alexander, as 1f he had rea- 
{on to do what he did in authorizing by his appro- 
bation ſo. viſible a Profanation and Deriſion of a 
Sacrament of the Chriſtian Church, upon the pre- 
tence that -St. Athanaſins, forſooth, had dedared, 
—_—_ had an Intention to do what the Church 

ot 

;2. It appearsthat they donot content themſelves 
- with that exterior attention, which 1s uſed jn adm- 
miſtring the Sacraments, and which may make one 
believe, that the action is done (eriouſly. They be- 
lieve with common conſent, that attention may be 
wanting 1n a Prieſt 5; and common ſenſe ſuggeſts, that 
tho' a man may ſeem attentive to what he ts doing, 
yet he may be fubje& to diſtractions therern, eſpe- 
cially when the aftien takes up fome conlvlantls 
tume : Indeed no man beheves: the Sacrament to: be 
invalid, 'tho? the 'Mimifter might fuffer ſome Diſtra- 
on 1n recitmg the Prayers of the Liturgy. As to 
the inward Attention, that cither reſpects the ation 
one s about in celebrating - the Sacrament 3 or \eMe 
the nature of the Sacrament and its effects, which 
conſiſts in pious Refleftionsz I own they require 
both theſe as a Dury of Piety, but they believe'the 
firſt of theſe to be {o little needfal, that if a Prieſt 
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who pronounces the words of Confecration, ſhoul 
| forget that he has pronounced them, they pretend 
it is not neceſfary that he ſhould pronounce them 
Toler. In. OVEr again, upon this doubr, for which Tolet gives this 
fire Sacerd. concluſive reaſon; Becauſe,ſfaith he,we utter many words 
Lib.2.c-9. $8» by uſe and cnſtome, which we don't remember , upon 
refletion, to have ſpoken. And for the ſecond kind 
of Attention to the Nature of the Sacraments, and 
its Effects, they ſuppoſe it of little moment as to 
the validity, or invalidity of the Sacrament : If the 
Prieſt make any ſuch Reflefions; tis on his own 
account. But the queſtion at preſent is to know 

what it is that makes the Sacrament valid. 

3. It is plain, that they mean an inward Diſpo- 
ſition, which they expreſs in theſe terms, That he 
have an intention to * that which the Church doth : 
It is evident, I ſay, that they ſuppoſe an act of the 
Underſtanding, which knows what the Church doth, 
and an act of the Will, by which a man faith in 
himſelf, I will do that which the Church doth. In- 
deed if by this Intention the Roman Church did - 
only underſtand an a& of the Will to perform the 
external at&t of Baptiſm, for inſtance, or to pro- 
nounce the words of Conſecration, without requi- 
ring any other internal Intention, they could not 
rationally condemn the Proteſtants, who are not 
ſo ſtupid to imagine, that a man can. perform an 
external aCt ; as Ge inſtance, that of Baptizing, or 

. pronouncing words, as 1s done outwardly in the- 
Church, without the ſaid act be commanded. by 
the Will. This was ſo throughly the Belief of the 
Fathers of the 'Council of Trevt, that when Ca- 
. tharin, who wasaltogether of our. Opinion, repre- 
ſented to them the bad Conſequences ariſing from 
| their determination of this. Article, _— _— 
- OW 
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follow'd the common Opinion of the Schoolmen 
for ſome Ages, they were. not in the leaſt moved 
at thoſe Conſequences, but ſwallowed them without 

any more ado. | 
- This fatt is ſo important to the right underſtand- 
ing of the ſtate of the Queſtion between the Church 
of Rome and us, that it 1s requiſite to relate the- 
ſame, as it is ſet down by Father Pa#l in his ſecond 
Book of the Hiſtory of that Council. © Here, faith 
<« he, Catharin Biſhop of Mznori propoſed a memo- 
< rable thing, and which was judged by all wor- 
«thy of due Conſideration, and very weighty, 
« 27iz. he ſaid, that as to the Lutherans who attri- 
« bute no other Virtue to the Sacraments, but that 
<« of exciting Faith, which may be awakned by o- 
< ther means, the receiving of the true Sacrament 1s of 
< ſmall importance 3 wherefore alſo they ſay that it 
<« is not necefiary, and yet they hold it to be an 
_ < abſurd thing, that the malice of a wicked Miniſter, 
« who hath no intention to confer the true Sacrament 
<« can be any prejudice,: becauſe we are to-Tregard 
&< what the Behever receives, and not what the Mi- 
« niſter gives. him. But as for the Catholicks, who 
<« attribute'to the Sacrament the Virtue of confer- 
<« ring Grace, it 1s of very great moment that they 
<« be aflured. of their receiving the true and effica- 
<« cjous Sacrament, foraſmuch as it very rarely hap- 
< pens that Grace 15,0btained by any other means. 
< And certainly bttle Cluldren,. and diſtrafted Per- 
<« ſons, do not receive Grace by any other . means, | 
< and the common People have ordinarily ſo ſmall 
<« and weak a Dilpofition, that without the Sacra- 
< ment it would never be ſufficient for the receiving 
«® of Grace: Moreover thoſe few Perfons, that are 
« ag rare a5 Phecnix's, which, have a perfect Diſpo- 
wen | B | - tſmon 
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& ſition, do notwithſtanding receive a greater de- 
<« gree.,of Grace by the Sacrament. It it ſhould 
" _— that a Prieft that hath the charge of four 
< or five thouſand Souls, ſhould be an Unbeliever, 
* but withal a great Hypocrite, and that inthe ab- 
< ſolution of Penitents, at the Baptiſm of little 
« Children, .and Conſecration 'of the Euchariſt, he 
< ſhould have a ſecret Intention not to do what the 
« Church doth; we muſt conclude the little Chil- 
<« dren damned, the' Penitents nnabſolved, and all 
<« deprived' of the” \ffrntts 'of the /holy- Communion : 
« And 'it avails nothing to ſay here, that Faith ſap- 
<« plies that defect, becauſe. that cannot be true 1n 
<* Infants, and in others. it cannot, according to the 
« Catholick Do&rine, do the efteft of the Sacra- 
« ment; and if it can in caſe of the Miniſter's Wick- 
« edneſs, foraſmuch as the ſame may be conſtant 
-<and perpetual, why might it not do the ſame 
< always? Beſides that the aſſigning fo great Virtue 
«to Faith, is to take away that of the Sacraments, 
*and to fall into the Opinion of the Lutherans. 

<He offer d it alſo to their Confideration, how 

<« great * would be. the Aﬀittion - and Anguiſh 
«of a tender Father for his Child at the point of 
<* death, if he ſhould have any doubt concerning 
< the Intention of the Prieſt that baptizeth it : Like- 
«wiſe in what anxiety wonld a Catechumene be, 
«< who finding in himſelf only ' a fmall and very 
<« 3mperfe& Diſpoſition, and notwithſtanding pre- 
<«ſenting himſelf to receive Baptiſm, ſhould he come 
«to doubt whether the Prieſt might not be a falſe 
<« Chriſtian, and have no Intention at all of bapti- 
<{ſing him, but only to dip or waſh him 1m jeft 
<« and ſport? That the fame thing might be conſi- 
« dered in Contefſion,and receiving the Commumion. 
« And if it be ſaid, proceeded Catharin, —- 
| ele 
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< theſe Cafes are very rare 5; would to-God it were 
<©+,{o indeed, and that in this corrupt Age-there. 
< were not reaſon to-ſuſpet:them but too trequent. 
« But ſuppoſe they be'very rare, and that there 
© were but one only, might it not ſo happen that 
« this wicked Prieſt might adminiſter the true Bap- 
<tiſm without- intention to an Infant, who when 
«< grown to a-man, might. be. made biſhop over a 
<« oreat City, and live: many years in that charge, ſo 
«that he hath ordained a great part of the Prieſts 
& 1t muſt be ſaid, that he, being not baptized, 1s not 
<« ordained, nor they ordained,who are promoted by 
* him. So that: by this means there would -be-1n this 
« preat City, neither - the Sacrament of 'the Eucha- 
<«< rift, nor of Confeſſion, which cannot be with- 
< out. the true Sacrament of holy Orders, nor that, 
« without atrue Biſhop, . nor a Biſhop duly ordained, 
« without Baptiſm. Behold here how by the Wicked- 
* neſs. of a Miniſter we find in one ſole act a million 
<« of Nullities of Sacraments 3 and who would fay, 
« that in ſo great a number of Nullities, God ſup- 
<< plies all by his Almightineſs, and that by extraor- 
<« dinary remedies he provides for things of con- 
«ſtant and daily 'uſe? we ſhould much rather be 
« perſwaded that God hath already by his Provi- 
<« dence provided, that ſuch like accidents cannot 
«< happen.: And yet, faid the Biſhop, God hath 
<« provided againſt all inconveniences, having or- 
« dained that that ſhould be a true Sacrament, 
« which is adminiſtred with the Ceremonies or- 
. « dained by him, tho' it may happen that the Mini- 
<« ſter may have another intention. He added more- 
«< over, that this was not repugnant to the common 
« Doctrine of Drivines, nor to the Determination: of 
<« the Council of Florence, which imports, that the 

B 2 <inten- 
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<« ;ntention of the Miniſter is required to the Sa- 
« crament; becauſe that is to be underſtood not of 
« the internal intention, but. of that 'which mani- 
« feſts it (elf in the outward work, tho? inwardly 
«he might have a contrary intention. And that 
<« thus all thoſe inconveniences are avoided, which 
«would otherwiſe be innumerable. . He alledged 
<« many other reaſons for Proof of his Saying, 
< and laſt of all produced an example recorded by 
« Fozommenus in his Ecclefiaſtical . Hiſtory 3 That on a 
<« day the Children of Alexandria being met together 
<« near the Sea for to'-play, began to imitate the 
<« actions wont to- be done in the Charch, and ha- 
<« ving made Athanaſfws Biſhop of their Play, he 
« baptized fome of the ſaid Children who had - ne- 
«< yer been baptized; which coming to'the car of 
& Alexauder Biſhop of Alexaxdria , of famous . 
< memory, he was troubled at. it, and; having 
« calld the Children, he asked what their mock- 
<« Biſhop had done and ſaid to them; and havin 
« found by their Anſwer, that the whole Form an 
« Ceremony of the Church had been obſerved; 
<« wherefore by the Counſel and - Advice of other 
« Prieſts, he approved and ratified that Baptiſm ; 
< whereupon Biſhop Catharir ſaid, That this Appro- 
\ & bation conld not be maintained, if ſuch aninten- 
«tion were required to the Sacrament, as others 
<« ſay there 1s3 but very well inthe manner that he 
« had declared. - 

Theſe are the great inconveniences wherewith 
the common notion whick bore ſway amongft the 
- followers of the Deciſion of Pope Exgenizs the IV. 
is intangled.. Well! what reſfolutien did the Coun- 
cal take hereupon 2? 


«© This 
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<« This Doctrine, faith Father Par, was not at all 

<« rehiſhed by the other. Divines, notwithſtanding 
«© that they were confounded and put to a Nen- 
« plus by the Reaſons he had alledged, which they 
* could not ſolve; but notwithſtanding, perſiſted 
«<zn their opinion, That the true intention of the 
«Miniſter 1s neceffary, either aftual, virtual, or 
« potential 3 and that if he have a contrary inward 
© intention, the Sacrament is not- valid, notwith- 
*<ftanding all exterior Demonſtration. And accord- 
ingly they thundered ont their Anathema in the 

terms before fet down. 

 _ 1 am not ignorant what the ſaid Father Paz! ob- 
ſerves 1n the fame place; that after this abſolate 
decifion of the. Council, that the intention of the 
Miniſter is neceſlary ; the forefaid Prelate continu- 
ed firm in his Opinion, and that a year after this 
Definition of the Council, he wrote a ſtmall Trea- 
. tiſe on this Subject, in which he afferts, that the 
- Council of Trext had been of his Opinion, and 
that the Definition by them made, was to be un- 
derſtood in his ſenſe. Bnt here we muſt remark 
two things, 1. That the Council expreſly condemus 
his ſenfe 1n Seſſion 14. Cap. 6. where ?ris ſaid, That 
if a Prieſt doth not defign truly to abſolve, the Pe- 
nitent 1s not truly abfolved. If the matter till then 
paſſed for doubtful, or favourable to Catharin, at 
leaſt after that Decree which reſpeCts one of thoſe 


 1inconvemences which Catharir had fo much inſiſted 


ON, it can no _ be ſuppoſed incertain or dif- 
putable. The firſt Decree of the Council was pub- 
liſhed in the year 1547. March the 3d. and the fe- 
cond appeared I55E. the 11th. of OFober. I know 
well, that this laſt- Do&rine has no Anathema an- 
nexed to it. as all thoſe have that are accounted 

: infallible 
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infallible Decrees of the Council. But the queſti- 
on in this caſe being concerning the meaning /or 
intention of the Council, we. muſt either ſuppoſe 
that the Fathers might miſtake in explaining their 
own meaning, or elſe we muſt own that Azcbroſeus 
Catharin ynpoſed on the Council, in maintaining that 
their Anathema contained nothing contrary to his 
Explication : And the 'Council in taking no notice 
of Catharin's Book, did only make uſe of the-ſame” 
profound Condud@, we obſerve in its Definition a- 
bout the manner of the Real Preſence in the Eu- 
chariſt ; for the Councils Deſign being -to preſerve 
an Union _— their Divines,, ſuffered quietly 
each Party to take their Decrees in their own Senſe, 
tho indeed there could be no more than one Senſe 
of the Council : Thus ſeeing that there were then 
in the Church of Rome, beſides Catharin, ſeveral Lear- 
ned Men, as Cardinal Lugo witneſleth de Sacrament. 
diſp. 7. F. 2. who did not own the neceſlity of a- 
ny inward Intention, they thonght fit to take no 
notice of the Treatiſe of Ambroſizs Catharin ;, not to 
ſay, that poſſibly the Council accounted it a” Feat 
worthy of their Policy to delude the Prote- 
ſtants by this ſeeming Toleration of their Opi- 
nion, - 

However it be, we find in the 24 place, after 
this Definition, a perfe& uniformity in this matter 3 
for they take no notice of ſome Divines, who under- 
took to defend Catharin againſt the general Current, 
their Divines rejecting and refuting the Opinion of 
Catharin, as an erroneous. DoErine, contrary to the 
Definition of the Council : this we ſee in Bel/armin, 
Vaſquez, Suarez, Cardinal Lwgo and all the reſt. And 
we are to obſerve, that if there be any Diſpute a- 
mongſt the Roman Divines about the neceſlity of 
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Intention; ' ſome of them ſuppoſing an aCtual In- 


tention 'of doing what the Church doth to be nece(- 
ſary: others thinking an habitual Intention to be 
ſufficient 3 and others again a virtual Intentien, yet 
they all agree about the neceſlity of Intention in 
order to the validity of the Sacrament. 1/t- They 
agree that an aCtual Intention is ſufficient. 2. That 
an habitual Intention, that is a foregoing Intenti- 
on which has never been revok'd, ſufticeth. 3. They 
apree alſo that a virtual Intention, that 1s, the ap- 
plication of Actions expreſt in celebrating of the 
Sacrament 1s ſufficient, ſuppoſing that the Imagt- 
nation works and dire&ts, having received from 
the Will the neceſlary impreſſions to produce thole 
corporal actions that are neceſlary for the Celebra- 
tion of the Sacraments ; this 1s very exattly explain- 
ed by Cardinal de Lugo de Sacrament. diſp. 8. Seff. 5. 
tho he owns, that there be certain Actions 1n the 
Sacrament, wherein this virtual Intention 1s not 
'neceſlary, of which he gives ſome very pleaſant 
Examples. , 

- The Council of Trent, having followed the ge- 


neral' Terms of the School in this matter, without- 


explaining themſelves too preciſely for fear of dif- 
pleaſing any of their Communion 3 it is ſomewhat 
difficult to know what they meant by thoſe Words, 
to have at leaſt the Intention of doing what the Church 
Aoth : For if theſe Terms do not ſimply ſignifie to do 
an outward Adtion, as the ſame 1s prattiſed in the 
Church, what elſe would they expreſs thereby ? 
Some pretend with Richard de Media Villa and Vaſ- 
quez, That the Miniſter maſt will the end or effect 
of the Sacrament, viz. the SanCification which the 
Sacrament produces : others beheve that theſe 


Word, do not import any ſuch meaning, but on- , 


ly 


_ 
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ly an intention of .duing thoſe external Aions, 
with regard to their being Religious Ceremonies : 
and others again, as Cardinal de Lugo, refute both 
theſe Notions, and-pretend it 1s ſufficient, that the 
Miniſter have an Intention to act and ſpeak in the 
Name of Jeſus Chriſt. But if you ask them whe- 
ther it be neceſlary, that this Will of his be expli- 
cite, they anſwer that an implicite Will doth ſuf- 


| fice; and that accordingly when a man hath only 


the intention of doing what a Curate of his Com- 
munion doth in admimiſtring the Sacrament, the Sa- 
crament 1s valid as to the intention of him that ad- 
miniſters it. Thus Vaſquez declares himſelf diſp. x 38. 
7”. 51, and is thereim followed by Cardinal de 


'g0. 
I ſhould never have done, ſhould I go abont to 


, ſet down particularly the ridiculouſneſs which each 


of theſe Divines finds in the Opinions of thoſe that 
differ from them in this matter. It ſhall ſuffice us 
to take notice, that after many Conteſts ariſing from 
the obſcurity affeted by the Council of Trent, and 
imitated by the Authors of the Rowweſp Catechiſm ; 
who religiouſly retained thoſe unintelligible Expreſ- 
fions, they all equally agree in this, That in aMi- 
niſter of the Sacraments, there 1s required, beſides 
an intention of doing the External Attions, which 
Jeſus Chriſt hath preſcribed, another Afton either 
aQtna}or ſuppoſed, of the Willl, by which the Mi- 
miſter afts as a Mimſter of Jeſus Chriſt, without 
which,according to their Do&rine,the Sacrament can- 
not be true. The reaſon which they commonly alledge 
to confirm this Opinion of theirs, ſufficiently evi- 


- dences that this is their Do&rine. Thusthey Philoſa- 


Phnze; they hold that an Action cannot'be humane 
that is mora], except it be done with ſome intenti- 
ON, 


WY 
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on, and ſuppoſe either aftually or virtually an 


AR\ of the Will 5 whence they conclude, that the 
Intention in general is abſolutely neceflary in the 
Minifter of the Sacrament, who muſt do an Humane 
AQion. In the 24 place they ſuppoſe, that the Adti- 
on of the Miniſter of the Sacraments muſt be an 
Aion done in the Name of Jeſus Chriſt, and 
as they hold it would not have that Character, 
if the Miniſter ſhonld be wanting as to this inward 
Intention to a& as a Miniſter of Jeſus Chriſt. This 
1s that which Cardinal de Lwgo alledges as a proof a 
Priori, becauſe a Miniſter afts in the Sacraments as a 
Miniſter of Jeſus Chriſt. 

We look upon theſe Speculations of the Roxriſh 
School, not only as meer Chimera's, but alſo as 
real Miſtakes , SF thereby they make the ef- 
feQt and validity of the Sacraments ro depend up- 
on an uncertain and unknown AQ of the Miniſters, 
on which we do not find that God hath made it at 
all to depend, and whereon it is ridiculous to ſup- 
poſe that the Divine Wiſdom ſhould have made it 
dependant. We believe that the Sacraments of the 
New Teſtament are Ceremonies of the \ Chriſtian 
Religion, of the ſame nature as were the Sacraments 
of = Circumcifion and the Paſchal Lamb, which 
were the Sacraments of the Old Covenant : now as 
the Attions which God therein preſcribed, did not, 
as to their validity, depend on the Miniſters of the 
Old Teſtament , no more do we beheve that the. 
Ceremonies, which Jeſus Chriſt hath preſcribed un- 
der the New, derive their validity from the Inten- 
tion of him that adminiſter's them. We acknow- 
ledge that the Miniſters are obliged, by the nature 
of their Miniſtry, to celebrate them with the Re- 
ſpect, Decency, and Order, which is due to Reli- 
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gious Ceremonies 3, and we believe that they ſin 
grievoully if they. be wanting: therein. If they, 
ſhould at any time-adminiſter the Sacraments with: 
Comical Poſtures, - or: without: the Reverence that 
is required in Sacred Agions, we ſhould accuſe them 
of Profanation. - But yet if they follow exattly the 
Intention of. our Saviour in celebrating .them, then 
we believe, tho. they. might -be Hypocrites or A- 
theifts in their Heart, the Sacrament, for the diſ- 
penſing of which they are appointed , doth not: 
therefore loſe its validity. Our Foundation herein 
1s firm and unmoveable, becauſe they: are only the 
Miniſters and-not the' Maſters or Authors of the Sa- 
craments :' their Miniſtry only conſiſts in doing the 
Actions Jeſus Chriſt hath preſcribed, and to-explain 
them by pronouncing. the Words of the Sacrament, 
and what the endand uſe. of theſe Ceremonies of 
our Religion is 'according to: the Intention of our 
Saviour Jeſizs Chriſt , expreſſed in Words which 
they pronounce in his Name, and as being his Mi- 
niſters. Now we know that whatſoever the intenti- 
on of the Miniſter of a Prince may be with refe- 
rence to a Criminal, to whom he delivers a Pardon 
in'the Name of his Prince, it can have noinflaence 
on the validity of the ſaid A& of Grace of the 
Prince his Maſter, becauſe the validity of the Par- 
don wholly depends on the Will and Intention of 
the. Prince, and not at all on the Intention of 
the Miniſter, who being only a Moral Inſtrument, 
cannot influence an Act, which the Prince has nos 


made dependent of his Will. 


In effe& it is hard to conceive a more falſe and 
ndiculous Opinion than is that of the Church of 
Rome on this point 5 1/2, It ſuppoſeth that the defett 
of Intention, which is a fin of the Miniſter, is " 

- cauſe 
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cauſe of . an eternal loſs t io bio that is ignorant of it, 


and who doesnot in the leaſt rakes of that fin, 
which 1s manifeſtly contrary, not, only to the Law 
of Nature, but alſo to the diſpoſal of Divine F 
ſtice, which will not permit the Penalty of fi 
reach any but the Author, or thoſe that are Abbet- 
tors by conſenting, to it.. 2dly, It overthrows the 
Notion of the Miniſtry, in making the Sacrament to 
depend on the Power of the Miniſter, without 
whoſe Intention it .cannot have its Validity. The 
Miniſtry differs- in this from the Authority of Je- 
ſus- Chriſt 3 that Jeſus Chriſt hath inſtituted the Sa- 
crameftts to be: celebtated in his Chyrch, and to 
-ignifie the Graces we receive by partaking of them : 

e Sacraments therefore on of. theſe two parts; 
the one is the doing the Adtions, preſcribed 3 the 0- 
ther is- to expreſs the ſenſe of. thoſe Adtions : 3 both 
- which are perfortned 'by the Miniſters, to whom 
' Jeſus Chriſt hath committed the Diſpenſation of 
the Sacraments : Now if the Validity of the Sacra- 
ment depends of any other ing, viz, the Intenti- 
on of the Miniſter, it will \fo w, that the Mini- 
ſter_beſigles his enſation is Ma er of the Sacra- 
ment 3 foraſmich as the Sacrament cannot be valid 
without him 3 that is, it cannot be a Sacrament. 
- Tis a very ſtrange conceit, that Jelis Chriſt ſhould 
have ordained'a Miniſter , who by his Ordination 
-can.wholly overthrow the Deſi ign, and make void 
the Inſtitution of our Saviour : 'For the thing is not 
impoſſible, and it thay naturally be ſuppoſed 3 yea 
it might ſo happen that all Prieſts, if it were : only 
to ſhew their Liberty, mighe re reſolve to haye no in- 
tention 3 and if ſo, what, would become of the Sa- 
craments which vir Lord hath inſtituted 3 
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2. This Doftrine of the neceſſity of Intenti- 
on doth overturn and manifeſtly deſtroy the nature 
of thoſe ſacred Signs 3 which being ſo by the In- 
ſticution of our Saviour, they don't derive their 
Virtue from the Authority or the Adtion of the 


Miniſter : on the contrary it 1s certain, that the 


Action of the Miniſter derives all its Authority from 
the Inſtitution. We call the Sacraments, in con- 
formity to the Ancients, « V:ſble Word : now foraſ- 
much as the Words have their fignification inde- 
pendently of him that makes uſe of them, and in 
virtue of a Uſe formerly eſtabliſhed, it is apparent 
that we cannot make the validity of the Sacraments 
depend on the Intention of the Miniſter, without 
thereby deſtroying the Nature of them. 

43, It manifeſtly oppoſeth the common Senſe and 
Judgment of all Chriſtians. When we have ſeen 
an Infant Baptized, and with the ordinary Cere- 
monies received in the Church, all that have been 
preſent, ſay , and ſuppoſe they have all the 
reaſon in the World ſo to do, that a Child hath 
been baptized ? The Church of Rome it ſelf, doth 
it not go on this Ground, eſtabliſhing her Juriſ- 
diction over Perſons on this account, and thi 


Greg. de va- her ſelf to have right to puniſh the Party as an 
lenc.7:4.4iſ.4- Apoſtate in caſe heleaves the Roman Religion for to 
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embrace Mahometaniſtn, or to liſt himſelf among Pro- 
teſtants ? Now can a ſtranger piece of Folly be con- 
ceived than this Propoſition, viz. ſuch an one has 
been baptized in the preſence of ſuch Witneſſes, in 
caſe it be true, that befides the Ceremony admini- 
ſtred, the Intention of the Miniſter be required to 
make it a true and valid Baptiſm ? Or can any pro- 
ceeding be more unjuſt than that of the Inquiſiti- 
on in condemning ſuch a perſon and burning him 

Let 


- for an Apoltate. 
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Let us alſo conſider that Chaos of Doubts and 
Uncertainties into which the neceſſity of the Mini- 
fters Intention doth neceſſarily caſt all Chriſtians, 
without leaving any imaginable means to be freed 
therefrom. *Tis a fure Maxim delivered by the Holy 
Spirit himſelf, That none knows the Heart of Man, 
but the Heart of Man,and the Deity,whotakes to him- 
ſelf this Title, The Searcher of the Heart : How then 1s 
it poſſible for me ever to be aſſured that I have been 
Baptized, That I have been Confirmed, That I have 
had Abſolution of my Sins, That I have partaken 
of the Body and Blood of Jeſus Chriſt, That I have 
really received any Orders, That I have the Pow- 
er of Baptizing, of Conſecrating, of Abſolving, of 
Ordaining Miniſters, That I am lawfully Married, 
That I have received Extreme Unction 3 If I muſt 
believe that none of theſe Aftions can be truly done 
without*the Intention of the Miniſter of the Sa- 
craments, which is abſolutely unknown to me, and 


of which I have no way to aſſure my ſelf > The 


Papiſts ordinarily obje& to fome Proteſtants, for an 
Abſurdity, from which they cannot free themſelves, 
the Idea of the Church upon the Hypotheſis of Ele- 
Qion: their ground is this, that it is the greateſt Ab- 
furdity imaginable, to make the Church, which 18 
a viſible Body, to depend on a Decree of eternal 
Election 3 which is a Will hid in God, and is not re- 
vealed : but in truth we may upbraid to them with 
much more Juſtice, their Notion of the neceſſity of 
Intention 53 by which means all the great Con- 
cerns of their Church are left fo uncertain and 
phantaſtick, that nothing can be imagined more 
vain, or that ſmells more ranck of Deluſion. For 
upon this ſuppoſal, we have no Aſſurance of any 
object of onr Religion, all depending on this 

ſecret 
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ſecret Intention, which 1s oO uncertain. - A 
man cannot be a Prieſt if he have -not. been bap- 
tized ; he cannot be a Biſhop, if before he have 
not been a Prieſt 3 he cannot be a Pope, if he have 
not been a Biſhop or Prieſt 3 he cannot be the Sub- 
ject of Infallibility z he can't decide any thing Sove- 
reignly and without appeal, if he be not a  Chri- 
ſtian and a Prieſt before. This neceſlity of Tntenti- 
on works as many Miracles of Uncertainty to the 
ſubverGon of the Certainty of Religion, as Tran- 
ſubſtantiation doth to the deſtruction - of © Senſe, 
Reaſon and Faith. I will not make. the diſpleafing 
Parallel here, it is ſufficient to point out thething 
to the Judicious Reader, who may make his Re- 


flexions thereupon. | 


Enchirid, c.8. 


Moreover 1t is on this Intention. of. the: Prieſt, 
that that Miracle depends, . or rather that Croud of 
Miracles, which are wrought in Tranſubſtantiation 3 
and how can we lawfully diſpenſe our ſelves from 
making one Reflexion thereupon of another nature. 
It 1s certain that never was there .any.Idolatry mare 
inexcuſable than that of the Church of-:Roxze, in 
caſe there be no Tranſubſtantiation 3 the Jeſuit Co- 


ſterzs agrees to this Now what. certainty  bave 


they of the Church of Rome, for their adoring the 
the Sacrament, if we ſuppoſe that without the In- 
tention of the Prieſt (which. is:always uncertain to 
the Worſhippers)) there can be. no, Tranſubſtantiati- 
On; ſo that they can have no other ground:to adore 


the- Euchariſt but the Perſuaſion .they have, That 


the Prieſt has had the Intention of. Conſecratiug. 
But I enquire further, what ground have they: for 
this Perſuafion. ? Is It founded on the Evidence of 
the thing that ſtrikes their Senſe ?-.none will, be; ſo 
fooliſh to ſay ſo. Is it founded on the han 


"uo? 


of Reaſon?' No, for Reaſon canr.ot diſcover the 
leaſt ground of Certainty therein. Is it then found- 
ed-on' the Evidence of Faith, that is to ſay, on 
ſome Revelation ? Neither do I believe that this 
can' be rationally maintained by any one 3 if it were 
ſo, all the Commnnicants would be obliged either 
to prove the' truth of the Revelation made to 
them, or elſe to paſs for Fools and Enthuſiaſts. 
And foraſmach as this perplexing difficulty is ob- 
vious to: the Eyes of all the World, the Divines of 
the Rowan Communion could do. no leſs than take 
notice, of it ; they do own that a Prieſt, who hath 
nomtention to conſecrate, would make the Peo- 
ple commit Idolatry, in making them to worſhip 
meer Bread inſtead of the precious Body of Jeſus 
Chriſt, which are the very words of Bexedi& in 

his Summ: lib: 4. c. 1. But what anſwer doth 
return to this terrible inconvenience? True 14% 
faith he, that-a man in this caſe would be excuſed 
before God from ſin, as being under invincible 
Ignorance. Beſides, ſaith he, it would only be 
material Idolatry in the People, who worſhip the 
Hoſt in the- Faith of the Church, as being obliged 
to worſhip what the Prieſt ſhews them , * without 
any condition, or heſitation whatſoever. To con- 
firm this excellent reſolution of that difficulty, he 

cites the Authority of Vignier de Exch. cap. 16. 
Iknow well, that the Church of Rowe pretends, 
that m this cafe there is a moral Certainty, which 1s 
ſufficient to appeaſe the Conſcience of Chriſtians 
which they endeavour to make out thus 3 1. Becauſe 
It is the moſt eaſte thing in the World to have 
this intention. 2. Becauſe thoſe who have been 
baptized in their Infancy, are bound in this matter 
to beheve their Parents. who have preſented them 
| to 
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to be baptized. But all this is meer Vanity, and I 
cannot imagine how men of good Senſe, can call 
that a moral Certainty, which 1s founded on ſach 
' vain Conje&ures, and ſo ſubject to Error. For is it 
any Argument, that, becauſe to have an intention 
is the eaſieſt thing in the World, therefore no Prieſt 
can be wanting in the ſame ? When they themſelves 
furniſh us with divers Examples of facrilegious 
Prieſts and concealed Jews, who have owned at 
their Death, that, during the whole Courſe of their 
hves, they never had the Intention which the Church 
of Rome preſcribes. . 

What advantage alſo can they draw from our 
owning, that the Certainty which a man hath of his 
having been baptized, is ſufficiently evidenc'd by 
the Teſtimony of his Parents, to prove that a 
man hath been baptized, whilſt they hold, that be- 
fides the external Ceremony, and the words of 
Baptiſm, of which the Parents can give an aſſured 
Teſtimony, there is alſo required a ſecret Intention 
of the Prieſt, of which all the men of the World, 
had they been preſent, could not give us the leaſt 
aſſurance? The Teſtimony of our Parents does in- 
deed produce a moral Certainty that we have been 
baptized 3 but the perſwafion of the Rowar Church 
has nothing like it, and therefore it cannot paſs 
for a mora] Certitude with them, bur for a ridicu- 
lous Credulity without ground or foundation, which 
Credulity notwithſtanding, is the Ground and Baſis 
of the moſt important ad of Religion, and with- 
out which, there is nothing but an empty imitation 
of whatſoever at this day paſleth for the Religion 
of Jeſus Chriſt. | 

Whatſoever Judgment a wiſe Reader may make 
of this Romiſh Do&rine, yet their Doctors are 


nort 
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not wanting to maintain it, and to propound it as 
a Truth clearly confirmed by holy Scripture. Car- 
dinal de Lugo, who is one of the laſt that hath writ 
of the matter, calls this Dofrine a Catholick Truth, 
becauſe it appears, that Jeſus Chriſt hath ſo inſtituted 
the Sacraments, that he would have them to de- 
pend on the intention of the Miniſters. This he 
proves concerning the Sacrament of Penance with 
theſe words; Yuorum remiſeritis peccata, remittentur 
cis, Joh. 20. and concerning Extreme Unction, Let 
them ſend for the Elders of the Church, and pray. over 
him, James 5. Concerning. the Communion from 
thoſe words, Do this in my remembrance, he proves 
the ſame with reſpe& to Holy Orders, from theſe 
words of the Pontifical. Rom. Accipe pea &c. 
As for Marriage, he owns that it cannot be conſum- 
mated without the intention of the Parties con- 
tracted, becauſe an inward fimulation is ſufficient 
to ſpoil the Contratt. And foraſmuch as there 
muſt be a Conformity between the Sacraments, . he 
concludes from theſe Examples, that we muſt ſup- 
poſe the ſame Neceſlity of Intention with reſpect 
to Baptiſm and Confirmation, and the rather becauſe 
the Apoſtle St. Paul ſeems to ſuppoſe it, when he 
faith, x Cor. 4. ver. 1. Let a man ſo account of us, as 
of the Miniſters of Chriſt, and Stewards of the My- 
ſteries of God. Now a Steward, ſaith he, muſt 
have an Intention to. aCt conformably to his Maſter's 
orders, or elſe he 1snot look'd upon as a Steward. 
* He proceeds afterwards to ſhew], that the point 
hath been defined by the Authority of Councils, as 
that of Florence, and that of Trent. To which he 
joyns ſome reaſons, which we have already taken 
into conlideration. Thus you have had a view of 
the Proof of this Dottrine, the Conſequggces where- 
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of make a Heart that hath the leaſt ſenſe of Chri- 


ſtianity to tremble. 


My _ is not to examine one by one, all the 
Suppoſals the Cardinal makes to eſtabliſh the truth 
of this Doftrine. 1. It is falſe, that thoſe words of 
St. Fohr 25, do refer to the Sacrament of Penance 


| progerly ſo called, but rather regard the whole 


niſtry, or Diſpenſation of the Goſpel; and St. 
Cyprian hath apphed them to Baptiſm : this 1s ſo e- 
vident, that we may invincibly refute the ſuppoſi- 
tion of the Cardinal, who holds, That the Prieſt- 
hood is conferred by thoſe words of our Saviour ; 
and indeed a Prieſt that is newly ordained, doth 
fay Maſs, and conſecrate with the Biſhop, before 
that the Biſhop hath ſpoken to him thoſe words, 
which are not uttered till immediately. after the 
Poſt-Communion. 2. It is falſe, that in the 5h. 
of St. James verl. 14. there is any mention made 
of Extreme Un&ion, and ſome famous -Divines of 


the Roman Communion are of the. ſame Opinion. 


3l5. It is falſe, that thoſe words, Accipe poteſtatem, 


taken out of the Potifical. Rom. are a ſolid Proof; . 


becauſe the uſe thereof is altogether new in the 
form, wherein it is conceiv'd at preſent. The Learn- 
ed - Hugo Menard honeſtly acknowledges it in his 


Notes on the Book of the Sacraments of Gregory I. 


And Father Morin, who hath publiſh'd many Ex- 
trats of ancient Pontificals, hath not found any 
of them, of above 500 years ſtanding, that hath 
this form of Words; and which beſides is altoge- 
ther unknown to all other Chriſtian Churches of 
the Eaſt. and South. 4/y. It is falſe, or at leaſt 
uncertain, that the Intention of thoſe that are 
contracted in Marriage, is neceſſary to the Sacra- 
ment of Firriage, if it be true that the Parties 

contrat- 
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- contrated, are not the Minifter of the Sacrament, 
but the Prieſt that bleſleth the Marriage, as divers 
Divines of the Rowan Communion do hold, before 
M. de Marca Archbiſhop of Paris, who hath al- 
ledged them, as may be ſeen in his Poſthumous 
Works. 543. It is likewiſe ridiculous to conclude, 
that becauſe the intention of the Prieſt is neceſſary 
to the validity of the Euchariſt, that it muſt be alſo 
neceſſary in Baptiſin, when the Scripture affords us 
nothing to alledge in Proof thereof , eſpecially 
when we find ſo much difference between the Eu- 
chariſt and Baptiſm, with reſpe& to their neceſlity, 
The ſilence of the Scripture in this point, ought 
naturally to incline -us to think, that conſidering 
the abſolute neceſſity of that Sacrament, according to 
the _— of the Church of Rome, you Chriſt 
would not have thought it fit to make it depend, like 
the other Sacraments, upon the Miniſters intention, 
eſpecially when it is poſſible that ſuch a Miniſter 
may be a Jew or a Heathen. 

But without entring on this Examen, which is 
not altogether neceſlary, I ſhall confine my ſelf to 
theſe three Conſiderations, which are ſifficient to 
expoſe the vanity of thoſe who alledge the Example 
of the Inſtitution of the Euchariſt, which they 
pretend our Saviour hath made to depend on the 
Intention of the Miniſter of that Sacrament. 

_ I ſayin the firſt place, that theſe words, This do 
in remembrance of me, were never taken, nor can 
they be taken in the ſenſe which Cardinal L»go 
hath put upon them; they ſignifying only, accord- 
ing to our intent, thus muchz whereas begetofore 
ye: brake Bread in memory of your.' deliverance 
from Egypt, for which reaſon that Bread was called 
the Bread of Miſery 3 break tt now in memory of 
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my Paſſion. This is that which 1s owned by the 
Jews, as we may ſee 'in the Writings of a Spaniſh 
Monk, who wrote before the Reformation. But 
where do we find the leaſt word here concerning 
the ſecret Intention of the Miniſter, without which 
the Celebration of that Sacrament 1s invalid ? 
In truth it 1s an admirable thing what great ſervice 
theſe words do to thoſe of 'the Rommar Commu- 
nion: When we ask them who hath given them 


the power to change the nature of the Bread into 
the Body of Jeſus Chriſt, they alledge thoſe words, 


as if they were peremptory and deciſive in the 


caſe, This do in remembrance of me. He changed, 
ſay they, the Bread into his Body, conſequently he 
gave to Prieſts the ſame Power by thoſe words. 
When we demand of them a Proof to make out 
that Jeſus Chriſt is ſacrificed in the Euchariſt, they 
ſtill alledge, This do in remembrance of ' me ; and 
they prove it thus z becauſe to do, ſignifies to ſa- 
crifice, and that Virgil uſeth it in that ſenſe. Again, 
if the - point to be proved be, That there is 
neither Tranſubſtantiation nor Sacrifice in the Eu- 
chariſt, if the Prieſt hath no intention to conſe- 
crate and to ſacrifice, they ſet before us the ſame 
proof as clear and convincing. But in caſe it be 
fo clear a proof, how comes it to paſs, that for 
twelve Centuries none of the Interpreters - of holy 
Scripture have made uſe of it ? How is it that the 
Ancient Fathers never drew this Concluſion from 
thoſe words ? It would be very well if the Gentle- 
men of the Churc! of Rowe, in their Diſputes 
with ug would not quote any place of Scripture, 
without making it appear that the Ancient Chri- 
ſtians from the Apoſtles time'till now, have always 
taken them w the ſame Senſe wherein they _ 
: racem 
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them to us. The Council of Trert hath obliged Sc. 4 


all their Divines to do ſo in the Rules they have. 
given for the Explication of holy Scripture 5 but 
we ſee they take no great care to follow this 
Maxim in their controverſal Treatilſes. 

The ſecond Confideration we are to make on 
theſe words, is, That if they prove that the M1- 
miſters Intention is abſolutely neceſſary to make 
the Sacrament valid, it will follow by the ſame 
Suppoſition, that the ſecret Intention of the people 
that are preſent, muſt concur with that of the 
Miniſter, without which the Sacrament cannot have 
Its validity. For we muſt either ſay, that it was 
the Will of Chriſt that the People ſhould do what 
he had ordained, ws. to eat the conſecrated Bread 
in remembrance of him, or that it was not his 
Will; by what other Words hath' our Saviour e- 
ſtabliſhed the neceffity of the Peoples partaking of 
the Euchariſt, beſides theſe, This do in remembrance 
of me? If therefore they ſuppoſe a neceſlity of the 
Prieſt's Intention in order to the validity of the 
Sacrament, how can we ſuppoſe but that the inten- 
tion of the People who partake thereof, muſt alſo 
be neceflary ? it 1s compriſed in the, ſame Diſcourſe z 
it is expreſled in the ſame words; and in the mean 
time we muſt ſay, according to the Sentiment of 
the Church of Rome, that the ſame words have two 
ſenſes, one with reſpe&t to the Prieſts, and the 
other with reſpett to Lay-men ; that the fame Pro- 

ſition is falſe when addreſſed to Lay-men, and 
true when ſpoken to Prieſts, notwithſtanding that 
yu Chriſt ſpake them equally to both, without 

inting any ſuch diſtintion. - 

I fay in the third place, to ſpeak more ſerioully, 
that the meaning of our_ bleted Saviour, is very 

clear 
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clear in this matter z he ordains that a Ceremony 


which was praCtiſed amongſt the Jews, but with 
another regard, ſhould for time to come ſerve for 
another uſe, much in like manner as he eſtabliſhed 
the Ceremony of Baptiſm, which was practiſed a- 
mong(t the Jews, as the Ceremony of entring into 
their Church. The Jews troubled not themſclves 
about rhe ſecret intention of him that baptized 5 
nor whether the Father of the Family, who brake 
the Bread on Eaſter-Eve, were a cloſe Epicurean. 
Jeſus Chriſt expreſſes his Inſtitution as a Law-giver 5 
and upon a like matter he ſets down the-end of it, 
viz. the remembrance of his Death, as that which 
was the ranſom of Mankind, which obliges the 
Miniſter of the Sacrament , and all that partake 
thereof, to celebrate the Memory of ſo great a My- 
ſtery with all the Devotion they can. St. Pay de- 
clares on this account, that he who eats the Bread 
of the Lord unworthily, ts guilty of his Body ; but 
he ſpeaks neither more nor leſs of the ſecret in- 
tention of the Miniſter, without which, they ſay, 
this Sacrament can be of no validity. Indeed it is 
a very ſtrange thing to ſee the Apoſtle St. Pax/, who 
was ſo careful in giving Inſtructions to Miniſters, to 
repreſent to them the concern of their Miaiſtry, 
did never give them any Lefſon concerning the 
neceſlity of having this intention required- in the 
Sacraments z eſpecially if we confider, that without 
the ſaid intention, the People committed to their 


care are in ſuch viſible danger of falling without | 


remedy into everlaſting damnation. 


But ſome may ſay, that the Cardinal de Lngo | 


proves that the Apoſtle St. Par. declares, that the 
validity of the Sicraments doth: depend on the 
Intention of the Miniſter, whea he ſaith, x Cor. 4. 


VET. I. 
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Yer. I. Let a man ſo account of us, as of the Mini- 
fters of Chriſt, and Stewards of the Myſteries of God. 
I ſee he doth 3 but withall, I take notice that the 
Cardmals are no more ſucceſsful in alledging Scri- 
pture for to maintain their Opinions, than the 
meaneſt of the Laicks of the Rowar Communion 3 
and if the abuſe which Lay-men make of the Scni- 

ures, has been the occaſion of depriving them of 
the liberty of reading them , we ſhall find this 
Cardinal deſerves the ſame Prohibition. St.- Paul 
in the place quoted by the Cardinal, ſpeaks only 
of the word of the Goſpel; and the Myſteries of 
God ſpoken of there, ſignifie nothing elſe but the 
Myſteries which God has revealed; and if we 
read the Text with attention, we cannot doubt 
thereof; and in the mean time the Cardinal makes 
uſe of this paſſage to prove that the Sacraments are 
invalid without: the Miniſters Intention. But ſup- 
poſe the Apoſtle did ſpeak in this place concerning 
the Sacraments, are not Miniſters as well Stewards 
of the Word, as well as of the Sacraments? And 
yet was ever any man ſo fooliſh to imagine that a 
Minſter who preacheth the Word, andin the mean 
time 1s a ſecret Atheiſt, can annul the Virtue of the 
Goſpel, by refuſing to preach the ſame with the 
Intention required to make it efficacious? Is 1t not 
always the Word of Life, tho' it ſhould proceed 
from the mouth of the Devil ? Is it not always the 
Power of God for the Salvation of thoſe that be- 
lieve, tho' preached by Pope Leo X. who look d 
upon the Goſpel as a fabulous Story. 

And as for the Councils alledged by the Rowa- 
ziſts to authorize the Belicf of this Article 3 I grant 
that if they were Councils of the 24 or 3d Century,we 


ſhould have reaſon to be aſtoniſhed, that ſo ſtrange 
an 


i OST 1 A CI I AS} 


(30) 
an Imagination had been ſtarted ſo ſoon : or at 
Jeaſt it would be natural to judge, that it had its 
riſe from the Conceits of thoſe Fantaſtick Authors, 
who at that time greatly peſterd the Dofrine of 
the Goſpel, and by the Eccleſiaſtical Writers are put 
down in the Catalogue of Hereticks. But by good 
lack, the arſtienteſt Council they alledge for this 
Opinion is that of Conſtance, aſſembled in 1414. A 
Council famous for taking away the Holy Cup, by an 
Attempt contrary to the Authority of Jeſus Chriſt, 
and to the Practice of the Apoſtles and Primitive 
Church ; a Council to which ſome of the Roar 
Communion give the Title of Conciliabulum. Pope 
Evugenius defined what pleaſed him at Florence 1n 
1431, after that the Greeks were departed : and the 
Armenians ſtanding in need to be inſtrufted about 
the neceſſity of the Miniſters intention ,. doth 
make it evident, that they were not acquainted 


with this Romiſh DoGrine , notwithſtanding that, 


many years before, the Popes Miflionaries had in- 
ſtructed them about that queſtion, as may be ſeen 
in the Book of Armachanus againſt the Arminians. 
As for the Council of Trext, we 'know that the 
main deſign of it was, without publiſhing the mat- 
ter, to confirm the deciſions of Pope Leo the XN. in 
his Bull againſt Lztker 5 which 1s plainly owned by 
Cardinal - Pallavicini as to this point of Intention. 
Beſides, this Council had not the leaſt Liberty al- 
Jowed it, but abſolntely intended on the good plea- 
ſire of the Pope 3 which made the Frexch Am- 
baſſador ſay, That the Holy Spirit was conveighed 
to the ſaid Council from Rome, 1n the Popes Meſ- 
ſengers Cloak-bag. And this 1s all the Antiquity 
w_ ; Authority they have to ſupport their Doftrine 
of the neceſiity of Intention. Laſtly, we are Rn 
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far from finding any thing in Antiquity to perſuade 
us, that ever the Chriſtian Church received this Do- 
arine by Tradition from the Apoſtles 3 that on the 
contrary we find there ſufficient matter to convince 
us, that if any one ſhould have broached any ſuch 
Do&rine, it would have been look'd upon as moſt 
ſtrange and monſtrous. This 1s that which now 
I intend to make out, that no pretext may 
be left to ſupport ſo pernicious an Error. 

I/t, I take notice that for the Space of 12. Centuries, 
wefind nothing in antient Writings importing thatthe 
Church did believe that the Intention of the Miniſter 
of the Sacraments was neceſlary in manner, as the 
Church of Rome now conceives it, for their validity. 
If this Maxim, That it is neceſſary at leaſt that the 
Miniſter have Intention to do what the Church doth, 
be to be found any where in their Writings, the Ro- 
2iſh Writers of Controverſie would do well, to ſhew 
it us; for hitherto they have not produc'd any 
thing that hath the leaſt appearance of a Proof to 
confirm their .Opinion. It may be ſome will ima- 
gine, That the Fathers had no occaſion to write a- 
bout this matter : but I have three things to offer 

in reference to this Obje&ion. 1/?, That they have 
very largely treated concerning the Sacraments, and 
againſt diverſe Herefies 5 we have ſeveral Treatiſes 
of theirs concerning Baptiſm and the Euchariſt, par- 
ticularly of Juſtin Martyr, of Tertalian, of St. Baſil, 
of St. Gregory Nyſſer, . of St. Auſtin, of St. Chryſoſtom, 
of Ijdore, of Sevil, as alſo of Authors of the 8th, 
9th, 10th and 11th Age 3 butin all theſe Treatiſes we 
do not ſo much as find one: word concerning the 
Intention of the Miniſter , or its neceſlity for the 
validity of the Sacrament. Is not the Negligence 


of ſo many Authors matter of aſtomiſhment, who 
E have 
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have writ in ſo many Ages in ſuch differentplaces, 
and yet that none of them ſhould make the leaft 
mention of a thing which the Divines of the Romrſp - 
Church ſet down with ſo much care, and about 
which they take ſo much pains to agree amongſt 
themſelves. 2. I ſay the Fathers had as much oc- 
caſjon to treat of this Queſtion, and to decide it, 
as they of Rome can have at this time, and yet we 
don't find them taking any of thoſe courſes, where- 
to they of the Church of Roe have been engaged 
by this Belief: Tle inſtance in two notable and or- 
dinary Caſes, concerning which the Fathers ought 
to have explain'd themſelves. 1. A Pneſt on Eafter- 
day, intending to give the Euchariſt to the People, 
hath before him eleven Hoſtes, tho? he does not 
know of any more than ten; the Divines and Ca- 
noniſts of Roxze demand on this occaſion, whether 
all the eleven be conſecrated, or only ten , or whe- 
ther any of them . be. Calderin in C. Si Sacerdos 
extra de Offic. Ordinar. maintains, that if he had 
intention to conſecrate them all, they are all con- 
ſecrated, tho' there'might be a miſtake in his connt- 
ing of them , but withal maintains, that if his In- 
tention were only to conſecrate ten, and no more, 
the Conſecration is null and void, foraſmnch as 
it does not appear which of-the eleven he had in- 
tention to conſecrate z which is alſo the Opinion of 
Panormitanus on the ſame Chapter. We muſt not 
paſs by the excellent Reaſonings which Chappwis ſets 
down concerning this matter, in Sumwnl. Raymund; 
17. 3. p. 164. Behold here another Caſe common 
enough : A Prieſt having ſeveral Hoſtes to conſe- 
crate, when he comes tothe act of Conſecration, 
takes notice only of that which ts1n his Hands, and 
accordingly utters the: Sacramental words over _ 

only 5 
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only. What ſhall we fay in this caſe? Are all the 
reſt conſecrated, or no? Some Divines have main- 
tained that they are not 3 but we ſay, ſaith the know- 
ing ri-4 wo in his Gloſles upon the Sum. of Ray- 
mund, that they are all conſecrated, becauſe a virtual 
Intention is ſoficient, ard he had that virtual Inten- 
tion, when he took the Hoſtes in order to conſecrate 
them all. Now theſe being Caſes frequent enough, 
the Ancients had as much occaſion to declare them- 
{elves as preciſely upon this point, as Scotus ever 
| had; to reſolve the difficulty of theſe Caſes, they 
were obliged to determine the Neceſlity of Inten- 
tion, and to explain the Charatter and Nature of 
It; we muſt therefore conclude, that the Fathers 
were all Ignorants and Block-heads in compariſon 
of the Romiſh Divines and Canoniſts, in leaving 
the decifion. of ſuch Queſtions to them, . which were 
as frequent in: their times, as they could be fince 
the thirteenth Century. 

I ay, thirdly, that they have not only by their 
Glence declared, that they knew nothing of any 
ſuch Doctrine, but have alſo formally oppoſed the 
ſame in their Diſputes. To this | —enp I ſhall al- 
ledge two ſingular Proofs; the firſt is taken from 
the courſe Tertul/ian takes to expoſe and ridicule 
the Apotheoſes in uſe amongſt the Romars : Apud 
vos, ſaith he, de humano arbitratu Divinitas penſita- 
tur, niſs homini Dems placuerit, Dews non erit , ho- 
20 jam Deo propitins eſſe debebit. He expreſles 
himſelf. to the ſame purpoſe, Lib. 1. ad Nationes 
P. 55.” Utique, faith he, impiiſſumum, imo contumelio- 
ciſſemum admiſſum eſt in arbitrio & libidine ſenten- 
tie humane locare honorem divinitatis, ut Deus non 
ft, niſs qui permiſerit Senatus, IT grant that theſe 
Expreſſions do diredtly reſpet the Romar Apothe- 
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ofes, which he would never have blamed in'fuch 
brisk Expreſſions, had he known that the Pope had 
received from Chriſt the power of Canonizing Saints. 


But we muſt alſo acknowledge, that theſe Expref-- © 


fions make it evident, that he knew _— of the 
neceſſity of Intention to make the Euchariſt a true 
Sacrament 3 for he might ealily perceive that theſe 
Expreſlions might be return'd upon himſelf by the 
Heathens, who might have reproach'd him, that by 
the Doctrine of Intention, he had power to make 
his God, or not make him, to make the Enchariſt 
to be adored, or to leave the Bread in the com- 
mon coffdition which excludes all Adoration. The 
reſt of the Fathers proceed on the ſame ground as 
Tertullian, and have, during the three firſt Ages 
of the Church, made uſe of the ſame refleftions. 
The ſecond proof is taken from the Opinion held 
by moſt of the Fathers, concerning the Nullity of 
Baptiſm conferred by Hereticks. In effect, if it be 
true, that the Intention of the Miniſter be required 
for the validity of the Sacrament, and that it is That 
doth make the Sacrament valid by whomſoever it 
may be adminiſtred 3 then Clemens Alexandrinns,Ter- 
tullian, the Council of Africa held under Agrippinus, 
the Council of St. Cyprian, Firmilianus Ceſarienſis , 
were miſtaken in rejefting the Baptiſm conferre by 
Hereticks as null and void : It cannot be denied, 
but that the Hereticks did confer Baptiſm with 
intention to do what Chriſt commands, and what 


the Church doth, and yet we ſee here one half 


of the World rejecting their Baptiſm as invalid , 
and the other half maintaining, as an Apoftolical 
Tradition, That Bapriftn conferred, by whomfoever 
be be, 1s valid, ſuppoſing that he had the Intention 


of doing what the Church doth. In the mean- 
_ time 


m 
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time neither of both Parties do remember a com- 
mon Maxim, which ought to beat the Front of their 
Rituals, as well as it 1s in the Front of the Rowar 
Ritual. From whence proceeds this Behaviour of 
the Ancients ? Did they look upon the Intention 
of Hereticks to be inſufficient? Not at all.: but 
they judged thus, becauſe theſe Hereticks did cor- 
rupt the Faith, and the Form of Baptiſm could not 
paſs- with them for the Church of God, within 
which alone they believed the Sacraments could be 
adminiſtred. 

I add, fourthly, that when the firſt Council of 
Arles aſſembled 314. and the Council of Ne, 
made diſtintion of the Hereticks, they conſider- 
ed nothing but the perfection of that Ceremony 
according to the Inſtitution of our Saviour, deter- 
mining that the Baptiſm conferred by the Arriars 
was valid, foraſmuch as they did not corrupt or 
alter any thing in the Form preſcribed by our Sa- 
viour, as may be ſeen in the Decret. of Gratiar 
Cap. de Arianis, Indeed we can very diſtin&ly prove, 
that after that the Fathers had ſubmitted to the 
Authority of Arles and Nice, they expreſs them- 


| ſelves in ſuch a manner as makes it evident ,, that 


they knew nothing of this Necefſlity of Intention. 
of the Miniſter, - 1. They declare very diſtindly, 
that paey attribute nothing to the Miniſter but the 
outWard a& of plunging in the Water, and pro- 
nWuncing the Sacramental Words, exchuding this. 


Atrange imagination as far as poſlibly they could, be- 


fore ever it had entred the. thought of any Di- 
vine. St. Cyril of Feruſalem _m—_ declares in. 
Iis firſt Catechiſm to the Illuminated, that Rege- 
Neration is an effect of the Faith of him that is bap- 
tized, becauſe the Spirit bloweth where it _— 

which: 
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which would be very ridiculous, if Regeneration did 
depend on' the Intention of the Prieſt : Yea, he ſeems 
to furniſh us with an Argument to refute the no- 
tion of Cardinal de L«go,who argues, becauſe in Bap- 
tiſm men liſt themſelves Souldiers under Jeſus Chrilt, 
that the Prieſts Intention muſt needs intervene : 
for this Father maintains on the contrary, that it 
is Jeſs Chriſt himſelf that in Baptiſm chuſeth 
Souls; whence he takes occafion to exhort the 


new baptized carefully to avoid Hypocriſie, and. 


declares,” that as- Jeſus Chriſt- doth not give holy 
things to Dogs, ſo alſo he impreſleth the Seal of 
his Grace on thoſe in whom he finds good reſolu- 
tions for Godlineſs. , | 

Optatus Milevitanus proving that Baptiſm con- 
ferred by Hereticks and Schiſmaticks is valid, makes 
uſe of theſe words, after he hath ſet down the 
Graces conferred in Baptiſm 5 Omnicuique non. ejuſ- 
dem rei operarins , ſo he calls the Miniſter of 
Baptiſm, ſed credentes fides & Trinitas preſtat. 
And alittle after he adds, Docuimns celefte munus 
wunicuique credenti 2 Trinitate conferri, non ab ho- 
mine. Now what.:can be more improper than 
theſe Expreſſions, if God hath made His Grace to 
depend on the Intention of the Miniſter, by con- 
fimng the validity of the Sacrament to his Inten- 
tion. 'St. Chryſoſtom Homil. 2. in 2. ad Timoth. 
terms the Miniſter the Angel of God, becauſe he 
pronounces, the Words of God, who hath ordain- 
ed him; and in'the ſequel anſwers an ObjeCtion, 
how we may be aſſured, that the Miniſter hath 
been ordained by God : Upon which he faith, IF 
thou haſt not this Belief , thy Hope is made void 
for if God works nothing by him, thou art not bap- 
tized, nor. partakeſt of the Myſteries, nor of the Bleſ- 


ſing, 
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fin g, 4nd ſo art 0 Chriſtian. What then, ſhall we ſay 
that all that are ordained, even - the unworthy them- 
ſelves, are ordained by God, God. doth not ordain 
them all , anſwers he, yet he works by them all, 


notwithſtanding they be 53/-* of it, that the Peo- 


le may be ſaved; for if God ſpake by the She-aſs, 
Lid Ty Bala £3fer wicked man, for his = 
ple's ſake, how much. more by a'Prieſt ? For what is 
it that God does not ® Or, who is it he doth not 
work upon If he wrought by Judas, ſhall he not 
mmch rather work by the Prieſts £ And adds after- 
wards, Sacerdotis eſt tantum aperire os, totum verd 
x rates Dems, &c. and continues the fame ftrain 

roughout that Homily. He follows the- ſame 
notion in his 85. Homily upon John 3 Whatſoever, 
faith he, the Prieſt hath received, is the alone Gift 

God ; and how far ſoever humane Philoſophy ma 
reach,zt is ſtill much beneath;this Grace. And'then adds, 
T do not only aſſert that the: Prieſts, but that an An- 
gel of God can do nothing in things that ave giver 
by God; "tis the Father, Son, and Holy Spirit that 
order all things, for the Prieſt he only lends . his 
Tongue and Hand. This is that which St. Chryſo- 


ſtome plainly declares fo. far was he from owning 


that the Prieſts Intention was neceflary to the 
validity of the Sacrament. \He repeats the fame 
Dodrine in his eighth Homily on the firſt Epiſtle to 
the Corinthians p. 80, 'where he maintains, that 
the Wickedneſs of the Prieſt cannot prejudice 
the Party baptized, or Communicarit, which ac- 
cording to the Sentiment of the Church of Roe, 
is the greateſt falſity imaginable, who believe that 
a Prickk can deprive. an Infant of Baptiſm, and 
make his Communycants to 'commit Idolatry, by 
his not having an Intention to conſecrate. S, Fe- 

rome 


rome evidently ſhews , that the Miniſters have no 


other ſhare in the Adminiſtration of the Sacraments, 
than -what concerns the outward form of them, 
declaring that they do profane theſe Myſteries 
when they dare to conſecrate, leading in. the 
mean time a wicked life; Comment. in Sophon. St. 
Auſtin 1s expreſs on this Subje&t, Lib. 7. cont. Do- 
214t, c. 53. 1 ſhould not at all” doubt, faith he, their 
being baptized, who have received that Sacrament 
without diſſumulation, and with ſome degree of Faith, 


in whatſoever place, or by whomſoever it may have 


been adminiſtred in the words of the Goſpel. From 
whence it appears, that if he thinks any Intention 
neceſſary, it is that of the Party baptized, and not 
of the Miniſter. And accordingly faxes. Diflin@. 
138. z. 48. finds this paſlage ſo oppoſite to his 
Opinion, that not knowing how to difintangle 
himſelf from it, he owns that St. — was not 
yet acquainted. with this truth of the _Neceſlity of 
the Miniſters Intention, the Councils having not as. 


yet defined it. Cardinal de Lugo grants that St. 


| Auguſtin doubted of ſeveral matters, which with then 
are put out of doubt by the Definition of their Coun- 
cils; and that this Father hath done here what is 
ſo o_—_ _ the Fathers, = = their Zeal a- 
ainſt Hereſte, oft oppoſe truth. In his eagerneſs 
fo mw Ht Bands 5cac/Tatr by the Donatifs .M 
be valid, he doubts, faith he, whether the Baptiſm 
that is conferred in Play and Sport-wiſe be ſo. Be- 
hold here a great Crime of St. Arſtins, by which 
ſcantling we may judge of the Cardmal's Soln- 
tion of this Objection. We may alſo gather the 
ſame trvth trom the notion St. Aſtin gives ns of 
Baptiſin in his eightieth Homily on St. Fobrr, where 
he diſcourſes thus upon thele words3 Now ye oy: 
clear 
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clean through the word which I have ſpoken unto 
you. Why. doth he not ſay, *ye are clean through the 
Baptiſm wherewith ye have been waſhed ? But becauſe 
the Word waſheth by the Water : Take away the Word, 
and what is the Water, but Water £ But when the Word 
is joyned with the Element, then it becomes a Sacra- 
ment, which is, as it were, a viſeble Word. Whence 
has the Water this great Virtue, that 'in touching the 
Body, it waſhes the Heart, if not from the Word? 
not becauſe it is pronounced, but becauſe it is believed. 
Theſe words of- his ſhew plainly , that he looks 
upon the Miniſter, as having no other Duty in- 
cumbent upon him, but to pronounce.the words 
expreſling the nature of the Sacrament, and attri- 
butes all their Efficacy, to. the Faith of thoſe 'who 
receive the Sacraments, without any intervening 
Intention of the- Miniſter, without, which neither 
the. words of the Miniſter, nor the. Faith of him 
that -is baptized, are of any etfc&. .-: .: 
We . find a deciſion -of Pope: —__ in th 

Canon-Law, where he. explains the Sentiments of 
the Church of Roxze, as conformable to thoſe of 
Primitive . Antiquity.: . 'The Miniſters, faith he,. 1n | 
adminiſtring oo things, do only hurt themſelves, 
but cannot defile the Sacraments of the Church, 
like the Rays of the. Sun, *which 'paſs through the 
filthieſt places without: contrafting the leaſt Im- 
purity 3 for it 1s, not ,man, , þut God. that works 
in the Sacraments. He proceeds to confirm this 
truth by a Refledion, 1. On the Example . of the 
Scribes and Phariſees, who fate in. the Chair of 
Moſes, and whoſe Wickedneſs had no influence on 
the Word. of Life, whereof they were the Diſpen- 
ſers. 2. Upon the Authority of St. Paul, ha 

| "a aith, 
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Gith, that he who plants is nothing, nor he that 
watereth, but that it is God alone who gives the 
increaſe. Epiſtol. ad Anaft. Imperat. St. Todore of 
Sevil Originum lib. 6. Cap. ult. infiſts in the Foot- 
ſteps of St. Chryſoſtome and St. Auſtin , aſſerting 
that it is the Holy Spirit that works all in the 


Sacraments; whence he concludes, that whether 


they be adminiſtred by good or bad Miniſters, 
the Effect 1s always the ſame; which Rome is 
fain to deny becauſe of their Dodrine of the 
Prieſts Intention. We find the ſame Dodrine in 
ſuppoſed Ambroſe in his Treatiſe of the Sacraments, 
lib. 4. c. 4, &* 5. Where he attributes no other 
ation to Prieſts, but that of reciting the Prayers 
by which the Conſecration is performed; and for 


the reſt, attributes all-the force of the Sacrament 


to the powerful words of our Saviour, 

Aleninus builds on the fame Principles3 There 
are, faith he, i» the Sacrament three viſible things, 
and three inviſible; the viſcble are the Prieſt , the 
Body, and the Water, the invifible are the Holy 
Ghoſt, the Soul and Faith ; the three viſible things 


' can do no good outwardly, if the three inviſible things 


do not operate within. The Prieſt waſhes the. Body 
with Water , and the Floly Ghoſt fie the Soul 
by Faith. Paſchaſews Radbert. accords with the 

foregoing Authors in his Treatiſe of the Body 
and Blood of Jeſus Chriſt, Cap. 12. where he lays 
down ſeveral Maxims., all which overthrow the 
Neceflity of Intention : The firſt is, That as much 
1s received from a wicked, as from a good Prieſt, 


intra Catholicam. Eccleſcam, ubi Catholics fide hoc my- 


=” celebratur. 2. That it 'is' Jeſus Chriſt that 
ptizeth , and that it is he that conſecrates = 
E 
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the Holy Ghoſt. . 3/y. He proves by the words of 
the Maſs, jabe hec perferri, that it 1s in Virtue of 
the Prieſthood of Jeſus Chriſt; that the Conſe- 
cration is performed. 4/zy. He makes uſe of theſe 
remarkable Expreſſions; »rde Sacerdos non ex ſe 
dicit quod ipſe Creator Corporis &* Sanguinis efſe 
poſſit , quia fe hoc poſſet, quod abſurdum ft » Creator 
Creatoris fieret, 5ly. He proves that the Prieſt on- 
ly a&s in his Mimſtry in the name of the Church, - 
whoſe Vows and Prayers he offers up, to which 
the People anſwer, Amen, to ſhew that the 
Prieſt ſpeaks in the name of the People, and not 
in his own. 6ly. He proves that all the Efficacy 
of the Sacrament is derived from the words of 

Chriſt, by whomſcever they may ,, be recited ; 
" Which he makes out by the Example of thoſe, 
who, tho' they were wicked , yet caſt out Devils 
in the Name of Jeſus Chriſt. In which Quota- 
tion we may take notice of a thing very confi- 
derable ; Paſchaſius had maintained, that it was Jeſus 
Chriſt who creates the Fleſh in the Sacrament of the 
Euchariſt, and declares the Opinion of thoſe, who 
ſhould be ſo raſh to ſay, that the Fleſh of Jeſirs 
Chriſt is created by the Prieſts, is ridiculous ; 
wherein he follows the Opinion of Ca{ſzodoras , 
who poſitively maintains that a Creature cannot 
_ create, de Anima Cap. 3. Gratian reports this O- 
pinion of Paſchaſixs, as of St. Arſtin ; but in pro- 
ceſs of time the Diſciples of Paſchaſpus grew more 
bold than their Maſter. There is- a little Book Scella Cleri- 


in which the Schookmen having put 1t to the que- negro 
ſtion, Whether a ſimple Creature can create 3 one Miſlz Led. 
of the Parties maintains the Affirmative from the , 
Example of a Prieſt, who creates the Fleſh of 

F 2 Jeſus 
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Jeſus Chriſt in the Sacrament, they intreduce a 
4 Prieſt, ſaying, that he creates Jeſus Chriſt. The 
| Expreſlion is very conſiderable, - and ſufficiently 
ſhews the Doctrine of Intention , without which 
eſus Chriſt could not create his Fleſh, tho? he 
da Will to do it. Foraſmuch as Paſchaſius is 
one of thoſe who hath altered the Belief of the 
Church, as to the Point of the Euchariſt, we might 
well expe& that he ſhould have ſaid ſomething 
concerning the Intention of the Miniſter of the 
Sacraments; but the Inventions of the mind of 
man are-not 'perfected all at once, there 1s time 
required to' complete them, and he hath left that 
Glory to ſucceeding Schoolmen, who have highly 
Tom. g- Con- refined his fubtilty. Pope Nicholas the Firſt, tra- 
cil. ult- edit ces the ſame ſteps concerning a Baptiſm admini- 
ſtred by a Greek Chriſtian, whoſe Miniſtry was 
not certainly known, he troubles not himſelf about 
his ſecret Intention, but 'only whether he had 
pronounced the words required to the Sacrament. 
His Decifion 1s ſet- down by Gratiar, Diſt. 2. cap. 
a quodam Fudzo, and he follows the Dodrine of 

Pope Anaſtaſins. | 
Petrus Damiauws in the Eleventh Century taught 
the ſame Doctrine ſo plainly, in Conformity -to 
the Sentiments of St. Auſtin and Paſchaſons, that it 
1s impoſlible to expreſs - the ſame more clearly ; 
he repeats their Confiderations, amplifies them, and 
Opuſe. 6.  JOyNs new ones to them 1n his Treatiſe entituled 
Tom. 3. p.41+ Gratiſſemns, cap. 10, 11, 12, 13. Algerns teacheth 
& ſe the ſame thing, quoting the Treatiſe of Paſchaſons, 
as St. Auſtins , bY I. Cc. II. & lib. 3. c. 8. Hugo 
de SanFo VifFore, did ſo little believe that the In- 
tention of doing what the Church doth, is re- 
quired 
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quired to make a true Sacrament, that he main- 
tains, Summ. Sent. TraF. 6. c. 7. that Hereticks 
and excommunicated Perſons cannot make a Sa- 
cramentz his Reaſon for it .is very deciſive , be- 
cauſe, ſaith he, he that confecrates doth not fay I 
offer, but we offer, ſpeaking in the name of the 
whole Chnrch. *'Tis true, that Gratiaz hath op- 
poſed this Dodrine of St. Axſtin in Canſ. 1.4. 1. 
yet foraſmuch as he quotes in his Decree the 
Book of Paſchaſiws of the Body and Blood of- 
Chriſt, under the name of St. Auſtin, he alſo cite 
from the 12. Chapter of that Book, moft of the 


Maxims of that Father, which Paſchaſius had imi- >, 


tated, as we may ſee, de Conſecrat. Diſt. 2. c. 72. &* 
Canſa I. cap. 77. 
mbardus follows the ſteps of Gratiarn, 1b. 4. 
Diſt. 13. he handles the Queſtion whether wick- 
ed Miniſters can diminiſh the Virtue of the Sacra- 
ments; and he alledges a great many Paſſages out 
of the Fathers, who diſcus this Point 3; but ner- 
ther he, nor thoſee-he alledges, ſhew themſeclvesto 
have had any knowledge of this Opinion, that 
the Church made the Validity of the Sacraments 
to depend on the Miniſter 3 yea, he ſets down a 
yu many Maxims which make it apparent, that 
e was of a quite contrary Opinion , as well as 
the Fathers he quotes on this Occafion. 
Cardinal Px/#s at the ſame time wrote his 
Books, wherein we find the ſame Dottrine, p. 5. 


C. 15. Where he lays down for a Maxim, that he 


who is baptized, cannot in any degree be preju- 
dic'd by the Wickedneſs of him that , baptizeth. 


To this Cardinal we may joyn another, viz. Lo- ap.. 5. 
tharins, who was fince Pope Izmocert III. he gives 


a Rea- 


De Ordin. p- 
75, & 76. 
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'a Reaſon why the Prieſt in the Maſs ſaith offeri- 


mus, tho' he alone offers; becauſe, faith he, im 


* that ation he acts not in his own name, but in 


the name of the whole Church; frum whence he 
draws this Concluſion : &rapropter in Sacraments 
Corporis Chriſti, nihil a bono magis, nihil- 2 malo 
minus perficitur Sacerdote, diimmodd Sacerdos cun 
ceteris in arca conſiftat, & formam obſervet tradi- 
tam a Columbis quia non in merito Sacerdotis, ſed in 
Verbo Creatoris : non ergo Sacerdotis Iniquitas ___ 
impedit Sacramenti, ſicut nec infirmitas Medici vir- 
tutem medicine corrumpit. Cuamvis igitur op#s ope- 
rans aliquando ſit immundus, ſemper tamen opus 
operatum eſt mmndum. Nothing could be more ex- 
preily ſpoken to make out his Belief, that the 
Wickedneſs of a Prieſt cannot hurt the Commu- 
nzcants, than which nothing is more talfe, accord- 
ing to the Opinion of the Church of Rome at pre- 
ſent. Prepoſitivus the Prince of Divines of his 
rune, maintains that Hereticks may perform all the 
Sacraments, if they do but obſerve the form of 
the Church, and ſpeaks not a word of the Necef- 
ſity of Intention, no more than Robert of Flameſ- 
bourg, Penitentiary of Paris, whoſe Treatifes be- 
ing yet in Manuſcript, are quoted by P. Mor. 
Thefe two Divines hved towards the end of the 

XII. Century. | 
The fame Doftrine continued ſtill in the XIII. 
Century, tho? it ſeems to have been fornewhat 
tainted. William of Auxerre, who dixd im the 
Year 1223. doth no more require the Intention | 
of the Miniſter, than of him who preſents the In- 
fant to be baptized, and thinks it fufficient if a- 
ther of them have the Intention to perform, or 
| receive 
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receive the Sacrament, tho' otherwife one of them - 
may be an Unbeliever, and make a mock of it... 
Albertus Magnus Biſhop of Ratisbexe, who died 
in the Year 1280. upon the Queſtion, Whether 
the word Baptizo, be effential ro the Form of 
Baptiſm, anſwers a#irmarively ; his Reaſon is, that 
tho' the at of baptizing ſafticiently expreſies the 
thing without the Word , the Intention 1s more 
expreſſed in the Aion, and in the Pronunciation 
of the word Baptizo; and that, ſaich he, becauſe 
the Intention of the Perſon is not required, but 
rather the Intention of the Church, in whoſe name 
he doth baptize. Moreover, if we find Thomas 
Aquinas acknowledging, that there were ſome Di- 
vines in his time, who required the Mental Inten- 
tion of the Miniſter of the Sacraments; if we ſee 
 Raymmndns de Penna forti, requiring the faid In-. 

tention of the Miniſter, as eſſential to the Vali-- 
dity 'of the Sacrament, yet we ſee on the other 
fide, that the greateſt men that have written up- 
on this Subjet, give to this Intention which they 
require in the . Miniſter, a ſenſe which only ſerves 
to exclude the Miniſters celebrating the Sacrament 
by way of — What T here aſſert, may be 
ſeen in Wiliam Biſhop of Paris de Sacrament. Bape. 
Cap. 2. where he proves at large, that the 
Wickedneſs of the Miniſter cannot prejudice him 
that receives the Sacrament, becauſe the Sacrament 
doth not depend on the Miniſter , who only acts 
in the name of the Church, and of Jeſus Chriſt 
on this occaſton. And *'tis on this ground that he 
decides the matter about the Order of re-ordain- 
ng thoſe who have been degraded, the Intention 
of the Church in degrading them, being to deprive 
them 
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them- of the Miniſtry which had been committed 
to them by the Church; much like an Attorney, 
who can no _ a&t validly, when his Letter of 
Attorney 1s revoked. 

Alexander Hales 1s very expreſs on this Point, 
P. 4. Summe. Tho. Aquinas expreſieth himſelf yet 
more preciſcly in Snumm. contra Gent. I. 4. c. 77, 
& 3. Þ. q. 64. Art. 8. ad 2. where having repre- 
ſented the Opinion of the Church of Rome at 
this day, which he only attributes to ſome Di- 
vines of his time, he faith, that the other party 
are more in the right, who maintain, that the 
Miniſter of the Church atts in the name of the 
whole Church , that in the words he utters, he 
expreſleth the Intention of the Church, which is 
ſufficient for the Perfeftion of the Sacrament, ex- 
cept the contrary be expreſſed outwardly by the 
Miniſter, or by him who receives the Sacrament. 
He repeates the ſame thing in 4. Serterrt. + Gow 
6. 9. 1. Art. 2. True it 1s, that Cardinal -Gajetar: 
hath endeavoured to obſcure this Text' of Thomas 
Aquinas ;, but Salmeron obſerves, hb. 2. Diſp. 2. in 
Epiſt. Paul:, that theſe words: being clearer than 
the day, Cajetar hath. been juſtly cenſur'd by the 
Roman Catholicks themſelyes, for putting another 
ſenſe upon him, rather than ſubmitting. to Truth. 
The ſame Salmeror allo obſerves 1n. the ſame place, 
that St. Bonaventure was altogether of ' the ſame 
Opinion as Thomws Aquinas : He 'lays down in 4. 
Diſt. 3. Art. 2. q. 2. that according to the Hypo- 
theſes of St. Auſtiz, Baptiſm being the Sacrament 
of Faith, which 1s common: to all the Church, 'the 
Faith of the Miniſter can neither hurt, nor help 
him who 1s baptized 3. whence he concludes, that 

what- 
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whatſoever may be the Intention of him that bap- 
tizeth, we are judge of the Baptiſm it ſelf, by the 
Expreſſions of his Mouth. 2. He alerts, p. 4. Diſt. 
IO. Art. 2. q. 4. that it is falſe, that the Virtue of 
the words of Jeſs Chriſt can conſecrate all the 
Bread that is in a Market, for that the Miniſter 
makes uſe of them againſt the Intention of the 
Church, and contrary to the Inſtitution of our Sa- 
viour, wherein he exaaly follows Alexander Hales, 
who was of his Order. Theſe Doctors are fol- 
lowed by Alarnns, ſurnamed the Great, who died 
in 1290. after having been a long time Regent 
at Paris, We find his Dodcrine, Cap. 13. contra 
Valdenſes, where he proves, that the Prayer. of a 
wicked Prieſt cannot prejudice the Church , be- 
cauſe he expreſleth himſelf in the name of the 
Church, when he ſaith, Oremns, &c. that the terms 
of the Prayer he utters, depend on the Intention 
of the Church. He makes the ſame Judgment of 
the Maſs ſaid by a - wicked Prieſt, without taking 
any notice of his Intention. 

In the following Age we find that the greateſt 
men followed the Opinion which Thomas Aquinas 
has preferrd; this appears, becauſe we read in 
Cardinal Avreolws in 4. Diſt, 5. q. 1. Art. 1. «I 
<« ay, in the fixth place, ſaith the Cardinal, in the 
«< Explication of his Definition of Baptiſm, that he 
© muſt have the Intention of doing what the 
« Church doth; for it-is not required of him that 
«he have Faith, or that he believe that Baptiſm 
«js profitable to the Party baptized z but it ſut- 
<« ficeth, f he have an Intention to do what the 
« Church doth : But I add, or if he be preſumed not 


< to have the Intention to do what the Church 
G doth. 
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« doth. 1 ſpeak this chiefly becanſe ſuppoſing the 
«© Miniſter hath not the Intention which the Church 
'<« hath, but in the mean while utters the words, 
« without making it appear outwardly that he 
« hath another Intention than the Church 3; ſome 
« ſay, that in this caſe he doth not baptize, and 
« that one ſo baptized, ought to be rebaptized ; 
« but for my part, I think the contrary ought to 
«* be maintained , becauſe otherwiſe the Church 
« would be impoſed upon, and deceived, &*c. And 
that which is pleaſant on this point 1s, that after 
having taken notice, that the Opinion which he op- 
poſeth, is only the Sentiment of ſome, he refntes it by 
the Example of Marriage, which is accounted va- 
lid as ſoon -as the Form of words 1s pronounced, 
which is the very inſtance Cardinal de | Lugo al- 
ledged amongſt his Principles, after Durandvs, to 
confirm the Neceſſity of inward Intention, with- 
out which, the Marriage could not ſubfiſt. 

I am well enough acquainted, that the force of 
theſe Reaſons were not able to perſwade the con- 
trary Party, of which we have a Proof in Durar- 
ars, who maintains mental Intention to be nece(- 
fary, and that with might and main. However, 
we may take notice, that theſe Reaſons caſt them 
into an Extream, which ckarly ſhews, that they 
and Truth were parted. 1. Durand lays down, 
that we are always to ſuppoſe the Prieſt to have 
Intention, when he pronounceth the words of the 
Sacrament 3 which is a ſuppoſition without the leaſt 
Proof or Ground, eſpecially when we know of 
Popes and Prieſts that hath been Atheiſts, and Ma- 
gictans, and others who have declared at their 
Death, that they had been always Jews, + Balzac 


relates 
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relates a notable Example of this kind, of a Spa- 
iſp Prieſt, and we may go that theſe inſtances 
are not ſo very rare, it we conſult GriVandys , 
Farinacins, and Dclrio, about this matter. 2. He 
pretends that thoſe at age, would not run any riſque 
of their. Salvation, for that as long as they have 
Faith , God will afſuredly ſave them, notwith- 
ſtanding that againſt their Wills they have been 
deprived of Baptiſm. But then if we conſider, 
that without Baptiſm, and its Charafter which 1s 
not umpreſt without Baptiſm, there is no means 
left, according to the Opinion of Rozze, to become 
a Prieſt, Biſhop, or Pope, will there not continual- 
ly remain an Ocean of Doubts, Uncertainties, and 
Nullities, which neceſlarily follow from a Baptiſm 
conferred without Intention, and which is really 
null and void? 23. He pretends, that as to an In- 
fant, who hath no .Faith, we ought piouſly to be- 
lieve that Jeſus Chriſt ſupplies what a wicked 
Miniſter may have omitted. Franciſcus de May- n 4. vid. 4. 
rouis doth much alike reſolve the matter into the 9-3 
ſame pious Hope that . God ſupphes the Mini- as 
ſters defet; in which Opinion he has for his & _ 
Companion Petrus de Palude. But belides that 
this laſt cited Author clearly reſolves the Rea- 
- ſons brought to confirm the Neceſlity of the 
ſecret Intention of the Mwmiſter of the Sacra- 
ments; beſides that, he witneſſeth that thoſe who 
opposd this Neceflity, did alledge againſt the 
ſame, the Authority of Thomas Aquinas, and 
that he declares he embraced the Opinion of this 
Neceflity, only becauſe it. ſeemed to him an Opi- 
nion which was both more ſare, and more com- 
mon 3 this Hope that God ſupplies the Miniſters 
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Default, hath been refuted before them by Thomas 
Aquinas, 3. Þ. q. 64. Art. 1.ad 2. and after them, 
hath with ſcorn been reje&ted by Adrian the VIth. 
Pope of that name, in 4. Zeſt. x. Art. 4. de In- 
tent. Miniſt. But further, 1/#. What Ground is 
there for this pious Belief > 2/y. Do not the ſame 
Difficulties ſtill return, foraſmuch as the Character 
cannot be imprinted but by Baptiſm aCtually re- 
ceived? And therefore Gulielmus 2 Rxbione, who 
livd in Spaiz in great fame and repute, finds it 
a hard thing to maintain, that the Intention of 
the Miniſter 1s to that degree. neceſſary in Bap- 
tiſm and other Sacraments, that without it we 
cannot be made Partakers of the ſame. He con- 
fiders the Conſequences of this Opinion , as be- 
ing very difficult and cruel 3 and he ſhews that it 
was impoſiible for him to digeſt them, in 4. Dz- 
ftinF. 5. q. 1. Thomas of Strasbourg, Prior Gene- 
ral of the Azſtir Fryers, who flouriſhed about the 
midſt of that Century, declares diſtin&ly , upon 
occaſion of an Objettion he had made to thim- 
ſelf, that the Intention of a man 1s not known to 
any bunt God. I fay, he declares that the Inten- 
tion being ſometimes hid in the Heart, and ſome- 
times appearing externally by Marks and Expreſ- 
ſions, the latter is ſufficient for the Validity of the 
Sacrament, 1n-4. _ 5. 4. 1. Marſilius ab Ingen. 
follows near upon his ſteps in 4. q. 3. Art. 2. for 
he faith, that we are to judge of the Intention 
required, by that of it which appears outwardly ; 
adding, that if the Miniſter ſhould chance to have 
a contrary Intention, that would not prejudice the 
baptized party, becauſe it ought to be believed, 
that :God would notwithſtanding communicate to 

him 
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him the Baptiſm of the Holy Ghoſt, which at 
the bottom 1 nothing elſe but a plain overthrow- 
ing of the Neceffity of the Miniſters Intention, 
or a miſerable contradifting of ones ſelf. 

In the fifteenth Age we find the ſame Doctrine 
allo defended by the. moſt famous men; this ap- 
pears from the Sentiment of John Lyndwood in 
his Provincial. /ib. 3. tit. 23. on the Chap. Lin- 
tearmtinaz for tho' he fay, that the Intention 1s 
always neceſſary, either ſpecial or General , yet 
withal, he believes that not only the Intention 
of him who conſecrates is required, but alſo the 
Intention of him who has inſtituted the Sacra- 
ment z whence he concludes, that if a Prieſt ſhould 
in the midſt of a Market, pronounce the Sacra- 
mental Words, tho' with intention to conſecrate, 
there would be no Tranſubſtantiation, not by any 
defe&t of Virtue in the words, but becauſe of 
the defet of the Intention of him who _hath 
inſtituted this Sacrament, whoſe deſign is not, that 
Conſecration ſhould be performed in ſuch a way 
of Mockery and Folly, but for the Profit and 
Need- of the Church general or particular, accord- 
ing to Tho. Aquinas de Verit. lib. 6. 'T's true, he 
owns that .ſome Divines were of another mind, 
maintaining” that a Prieſt might conſecrate all the 
Bread in a Market-place, yea, though he did not 
deſign it for the uſe of man, but for ſome Ma- 
gical uſe, or only to mock and deride the Sacra- 
ment. But Lyzdwood refates. this Opinion, becauſe he 
hath not an Intention to do what the Church doth, 
and declares that heran he follows the Doctrine 
of Huge de SanFo Vifore, which I have ſet down 


before. 
Capreolias 
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Capreolus is-very expreſs on this Qneſtion, in- 4. 
Diſt. 1. 9. 1. where he reprefents that the words 
of Baptiſin do ſufficiently determine the Senſe of 
the action of Baptiſm. Thomas Waldenſis exatly 
follows the Dofrine of Alger, which we have be- 
fore ſet down, Tom. 3. cap. 28. Angelus de Cla- 
px maintains the ſame Hypotheſis in his Summa 

gelic. voce Baptiſmus n. 5. F. 7. and declares 
that herein he follows the mind of Pope Innocent 
HI. Cap. 1. de Baptiſmr. where he makes uſe of 
the very words of Cardinal Azrcolzs on this Sub- 
ject. | 
Laſtly, we may fay that this Opinion hath note 

been given over in the XVI. Age nenther , not- 
withſtanding that the contrary Sentiment made fo 

great a Progreſs, having carried 1t in the Council 

of Trent, im hatred and oppoſition to Lxther, who 

oppoſed it. To make out this, we need only read 

what Sylveſter Prieras writes in his Summ. voce 
Baptiſmus, Cap. 3. #. 12. where we find him pre- 

ferring the Opinion of Therras Aquinas to that 

which he had propounded, and he ' confirms it by 

the Authority of St. Boavertare and Cardinal Anu- 

reolus, and holds with it, as being the more ra- 

tional. Bundier, a Divine of the Order of the 
per, ſhews that he was of the ſame mind in 

11s Book entituled Compendinm Diſſediz , publiſhed 

at Paris in 1540. with Approbation and Privilege, 

Loc. com. Tit. 11. Art. 7. Conradus Clingins a famous Fran- 
4 4% li». 4+ ciſcan Divine of Erfurt, teaches, that in every 
4 Sacrament there are two things, the one whereof 
is done by God, the other by the Miniſter, that 

it is Jeſus Chriſt who- baptizeth in the Sacrament 


of Baptiſm, and conſecrates in that of the _ 
riſt, 


(53) 
riſt, He terms the 'one Opxs operans, the other 
Opus operatum, allotting nothing to the Miniſter; 
but the outward ation of applying the Water to 
the party baptized. Whence he concludes at the 
end of the fifth Chapter, That the Proteſtants and 
Church of Rome are near agreed on that point. 
Couſſerd , a Divine of Paris, ſeems to be of the 
ſame Opinion in his Book againſt the Valdexſes , 
P. 59. Pignier follows, in a manner, the ſame Do- 
Erine in bis Inſtitutions of Divinity according to 
"the Doctrine of St. Thomas , cap. 16. de Sacra- 
ment. in Communi, ver. 6, which he publiſhed in 
1565, I have already given an account of the 
Sentiment of Catharin Biſhop of MZznor? , as it 1s 
ſet down by Father Payl, and extratted from 
the Book which he cauſed to be printed during 
the Seflion of the Council of Trent; he expreſ- 
ſes himſelf ſo conformable - ro the Dodtrine of 
the Proteſtants, that Scribonins can find no: diffe- 
rence between them, except only that Catharin at 
the end of his Treatife ſubmits his Judgment to 
the Authority of the Church and its Councils, which 
the Proteſtants refuſe. 

A while after the Council of Trewt, we find 
that ' the Reaſons of Catharin, and other Divines 
that preceded him, had made ſo deep an Impreſ- 
flon on the Spirits of men , that Salmeror, tho' 
a great Divine of the Pope's in the Council of 
Trent, yet wrote in favour of this Opinion, and 
maintains, that without ruining all the certainty 
we ought to have. concerning the Article of the 
Church, which we are bound to believe, we can- 
not frame to our ſelves any other Belief. He 
appoſeth. the contrary Dodrine, lib. 1. Dif #2 
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Epiſt. Diſp. 2, by ſo many Texts of Holy Scripture, 
and Teſtimonies of the ancient Doors, that it is 
hard to conceive how any one could be fo Fool- 
hardy as to contradict him. And he 1s followed 
herein by Scribonixs a famous Pariſfar Divine, who 
hath exhauſted that matter, and ſuperadded many 
new Arguments to thoſe of Salweron and Catha- 
rin, | 
' But foraſmuch as my Deſign is not to carry on 
the Hiſtory of this Queſtion any farther, and that 
my buſineſs only is to make it appear, that the 
Church of Rowe hath neither Scripture, nor Tra- 
dition to favour this het Opinion 3 it will be time 
now to paſs to the other means, whereby the No- 
velty of this Conceit doth appear, viz. by making 
out, that none of the Churches that are ſeparate 
from the Roman Communion, teaches or believes 
concerning this point, -as ſhe does. 

1ſt. We know that as far as the Churches ſe- 
parated from the Roar Communion, are from 
permitting the Adminiſtration of the Sacraments to 
Lay-men or Pagans, ſo far are they from this O- 
pinion of the Church of Rome, viz. That it is no 
matter who is the Miniſter, provided only he have 
the Intention of doing what the Church doth. 
The Church of Rome at preſent holds in oppoſi- 
tion to that of old, that it were better to go to 
a Heretick tor Baptiſm, than to be deprived of it, 
as may be ſeen in the Canon Preter Diſt. 32. 
But the Body of the Greek Church rejects this 
Maxim as abſurd, and rebaptizeth thoſe that have 
been baptized by any others beſides the Miniſters 
of that Sacrament. This 1s teſtified by Joh» Faber 
concerning the Moſcovites, who do not differ from 
the Greek Church. | 2. Where- 


CL: -- 
. 2. Whereas the Romar Church hath wholly 
changed the- notion /of- the Sacraments and their 


Definition, m' making their Validity to depend on 


the Intention of the Miniſter, we find the Greeks 
religiouſly retaining the Notions ' and Definition 
of St. Fohr Damaſcene, which we find in the Wri- 
tings of Jeremy agamit the Divines of Wittemberg, 
and in the Confeflion of Faith writ by Metropha- 
nes Critopulns. Not bit that the Church of Rome 
hath endeavoured to bring them over to her Be- 
lief ſome Ages ſfincez to which - purpoſe they a 
great while ago cauſed the greateſt part of the 
. Theological Summs of Thomas Aquinas, and his 
four Books againſt the Gertiles, to be , made 
known to them3 and from thence the © Greeks 
have borrowed the- Gibberiſh of the Schoolmen, 
which for a dozen Ages was unknown in the 
Church . concerning the matter and form of the 
Sacraments, But if on 'the ohe hand Thomas A- 
guinags takes notice of the ſtrange conceit of ſome 


Divines of the Latiz Church, about the matter - 
of the Intention of the Miniſter ; fo on the other 


band, 'he defends the more ſober Opinion about 
this Queſtion jn ſuch a manner; as that to thoſe 
who have ſome Notion of this matter, his Wri- 
tings will be found oppoſite to, rather than favon- 
ring theſe their new Opinions. And accordingly 
we find Manuel Calocas a Facobite, who wrote in 
Greek the. Articles of the Faith at the end of the 
thirteenth Century, plainly follows the meaning 
and ſenſe of Thomas Aquinas on this point, alledg- 
ing a pafiage of St. Chryſoſtom, Homil. 83. in Matth, 
& Hom. 8. x ad Cor. Stat Sacerdos ſolar for- 
mane implens,. at vis onmis verborunt eft, Tom. 2. 
Noviſl. Aut. B. p. p. 257. 

H 3ly. This 
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3ly. This Queſtion of the Nature and Intention 
required in the Miniſter of the Sacraments, which 
hath made ſuch a noiſe in the Church of Rowe for 
theſe five hundred years, is not ſo much as known 
to the Greeks. If we read the Writings, I don't 
ſay of the pretended Dionyſus the Areopagite, for 


whom the Greeks have had a great Veneration for 


near a thouſand years, and whom they have often 
illuſtrated with their Commentaries; but the 
Works of more modern Authors, as of one Ger- 
manus Patriarch of Conſtantinople, of one Cabaſulas 
and divers others, who have handled the matter 
of the Sacraments, we ſhall not find in them the 
leaſt hint of theſe Diſtinctions ſo neceſlary to 
appeaſe the Conſcience of thoſe who receive the 
Sacraments, and who without having ſome know- 
ledge of this point, cannot chuſe but be troubled 
with an infimty of ſcruples and difficulties. 

4ly. We are to obſerve, that the Greeks have 
carried the matter ſo far concerning this point , 
that they not only diſown the pretended Cha- 
rater of Prieſthood, but make it, to depend on 
the good Life and lawful Call of the Miniſter. 


They maintain that as ſoon as a Prieſt has loſt his 


Character, which he doth by ſuch Crimes as me- 
rit Degradation, he can neither baptize nor con- 
ſecrate ſo as either ſhall be valid. I don't here 
examine the Queſtion of right, but only that of 
fat, which is ſo conſtant, that Caryophylrs Arch- 
biſhop of Tcorinr: imputes it as a great crime to 
Zacharias Gergan, from whoſe Catechiſm he ex- 
tracts this Propoſition under the. Title of 62. Blaſ- 
phemies, viz. if the Prieſt be a notorious Sinner he 
cannot conſecrate, and that which he performs is 
not 
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not the Sacrament of the Euchariſt; but if he 
be not a notorious Sinner, that a- Prieſt, tho' he 
be a Sinner, can conſecrate. Let this Maxime be 
compared with that of the Schoolmen and Romiſh 
Catechiſts, and we ſhall find, that of the latter 
as oppoſite as the Night 1s to the Day, and all 
by reaſon of this Intention, which the others were 
__— ignorant of. | | 
5ly. The terrible difference there is between the 
Greek Church and the Latin, about the Form of 
the Sacraments, properly ſo called, deſerves ſome 
reflection. The Greeks believe with the ancient Befſario. Car- 
Church, that the Prayers are properly the Form - --; Dad 
of Conſecration in the Euchariſt, as well as in 
the other Sacraments. The Latins, on the contra- Arcud. de Sa- 
ry, do believe that the Forms of the Sacraments, ©" P- 316+ 
are in Baptiſm the words, Ego baptize te in No- 
mine, &c. and in the Euchariſt, Hoc enim eft Cor- 
pus menm, This laid down, it - naturally follows, 
that the Greeks, according to their Hypotheſis , 
ought. to recommend Intention, with reſpect to 
the greateſt part of their Liturgy 3 whence comes 
it then, that they have not done it? Moreover, 
the Greeks expreſs the words of Baptiſm in ſach 
a manner , that they ſeem to Jeave nothing but 
the outward action to the Miniſter , Baptizatur 
ſerous Chriſti in nomine Patris, & Filii, &c. Mo- ye ordinar. 
rinus aſſerts, that they do not expreſs the p. 228. 
perſon of the Vinifter in any of the other Sa- 
craments, and proves the fame at large. Whereas 
Pope Alexander IT. and the Schoolmen are fo 11 Liv 4. Decret. 
ſatisfied with this Expreſſion of the Greeks, that *it: 42: © 1. 
| . ; Ws - ©, Armach. con- 
they pronounce the Paptiſm invalid, when a Prieſt ;;4 err. 
only ſaith, in the Name of the Father, Son, and 4rmen.1. 8. 
| H 2 Holy © ©: 


(58) 
Holy Ghoſt, without expreſling the-perſon- or ation 
of the Miniſter, ordering -them to make uſe of thefe 
words, Ego baptizo te , or baptizo te in Nomine 
Patris, &c. From whence can this notion of the 
Greeks®have its riſe, but from this, that they con- 
ſider the Miniſter only as an outward Agent, wheſe 
Intention is not at all material in the caſe? And 
from whence comes the niceneſs of the Schools, 
but becauſe they conſider d the Intention of the 
Miniſter as an eſſential part towards the Validity 
of the Sacrament. 

It is apparent, that the caſe is no other than we 
have repreſented it , becauſe the Miſhonaries, 
whom the Church of Roxre ſends abroad to draw 
to her Communion. the Churches of the Eaſt , 
make a general Law of it to inſtra& them con- 
cerning the Neceflity of the Miniſters Intention , 
in order to the Validity of the Sacraments. This 
we ſee in Thomas a Jeſu, lib. 7. de Converſione 
07, Cap. 3, & 4. We find alſo amongſt ſome 
Propoſitions extracted out of the Books of the Ma- 
ronites, that they . formally rejected the Intention. 
of the Miniſter: The Propoſition is this, Irtertio 
- Miniſtri non requiritur neceſſarid. Thom. a Jeſu ibid. 
_— We ſee by the relation of Father Thomas 

a Zampi Miſienary in Georgia, Mingrelia and 
Colchis, which: make a part of the Greek Church, 
that they know nothing of the Intention of the' 
Miniſter, which yet the Church of Roxre looks 
upon as no leſs eſſential than the matter and 
form of the Sacrament. And laſt of all, we need 
- only read' what the famous Arguſtinus Govea hath 

writ concerning the Faith of the Chriſtians of St. 
Thomas, that they did not ſo much as know what 
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this eſſential part of the Sacrament meant. The Synod 
of Diaper held by Alexis de Menezes Arch- 
biſhop of Goa, took care: to inſtruct them in the 
ſame in the fourth Aion at the beginning. 

What I have now repreſented: concerning the 
difference that: is between. the Romwariits and o0- 
ther Chriſtians, is ſufficient to lay open the falſity 
of the Definition of the Council of Trert ; for it 
appears very. evidently 3 1/#. That the ſame is not 
founded on: the Holy Scripture. 245. That it is 
not founded on any ancient Traditton peculiar to 
the Church, of Rowe. 3/y. That it hath never been 
the general Belief of her moſt famous Divines. 
4ly. That it is not the Faith of thoſe other Chri- 
ſtians that are ſeparate from her Communion. 
But to afford' a further light yet to this matter, 
I will add to this Diſcourſe - ſome Confiderations 
which will entble us to conceive in what manner 
the Council of Trent hath handled matters of Re- 
ligion, and what regard we ought to have to her 
Definitions. 

The firſt concerns the boldneſs wherewith ſhe 
has defined that Queftion, thundering out her 
Anathema's againſt thoſe who for the time to come 
ſhould dare to oppoſe the Belief of the Neceffity 
of the Miniſters Intention. Indeed their Behavi- 
our 1n this matter is very ſtrange 3 they were ' 
not ignorant of the great Diſputes that were be- 
tween their -own Divines about this matter, they 
were acquainted with the different kinds of In- 
tention of which their Divines had ſpoken, for 
to put a good meaning upon the Definition of 
the Council of Conſtance, as well as upon that of 
Engenivs the IV. It was therefore their Duty to 

explain 
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explain theſe matters very diſtintly, if they had 
a mind to condemn or ratifie any of thoſe C- 
pinions. They do nothing of all this, and it is 
enough for them to pronounce their Azatherra's 
again{t thoſe who ſhall deny, that the Intention 
to do what the Church doth, is neceſlanly re-- 
quired in the Miniſter of the Sacrament for its Va- 
Iidity. So that if this Azathewa of theirs be of 
any uſe at all, it muſt be only to declare their 
abſolute Authority, or elſe that Reaſon had no- 
thing to do in their Aſſembly. For otherwiſe 
why ſhould they not have clearly determin'd 
wherein they make that Intention to conſiſt, whe- 
ther 1t ntention actual, virtual, or habitual, 
tharIs required ? Or an Intention direct or indi- 
ret, according as the Divines of their Commu- 
nion expreſs themſelves? Whether it be an Inten- 
tion abſolute or -reductive, general or particular. 
And yet after this their Negligence , they have 
the face to thunder out their Anathema's, as if it 
were a matter -moſt clearly explained and under- 
ſtood 3 can we imagine a more ſcandalous uſe of 
their Authority ? To- fay the truth, theſe good Fa- 
thers did not trouble themſelves to explain their 
meanings. Ceteri homines, ſaid the Ambaſſador of 
France, writing to the Chancellour of the Hoſpi- 
tal, loquuntur ut intelligi poſſunt , iſti nihil minus 
volunt quam ut intelligantur. They afte&ed obſcu-: 
rity, and wrre willing only to ſhew the Prote- 
ſtants, that they were not in the mind to reform 
any . thing. This made them ſo. liberal of their 
Anathema's, and to canonize groſs Errors, newly 
come from under the Anvil of. the Schoolmen, Er- 
rFors that were ſcarcely finiſhed,and but half poliſhed. 

| The 
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The ſecond Conſideration reſpcits the Birth of — 
this Errorz 1ſt. We may juſtly 1magine that it ger. _— 
entred the Church of Rome at a time when the & 16. 
Prieſts were ſo ignorant of the Latir Tongue, that 
they ſcarce could read it, without- making them 
laugh that heard them; it was in theſe barbarous 
times, when moſt of the Prieſts did not under- 
ſtand what they ſaid, much leſs were able to ex- 
cite any Devotion by the words they utter'd , 
either in themſelves or the People, who did not 
underftand Latiz, that ſuch Queſtions as theſe 
had their rife, and are ſo ſeriouſly ' handled by 
the Schoolmen, viz. Whether a Prieſt who cor- 
rupts the Sacramental Words 1n pronouncing them, 
doth celebrate a Sacrament 2 Whether a Woman 
who baptizeth an Infant in the Name of the Fa- 
ther, Son, - and Holy Ghoſt, and of the Blefled 
Virgin, doth truly baptize? of which you may 
ſee the ſcientifick Definitions of the Schoolmen. 
The firſt thing that offers it ſelf to the mind 
about theſe Queſtiqns, is, That this perſon doth, 
notwithſtanding, perform a Sacrament 3 for how 
ignorant ſoever he may be, and tho' he doth not 
underſtand any thing of what he faith, yet for all 
| this he ceaſeth not to have the Intention of do- 
ing what the Church doth. This was the ground 
of Pope Zachary in his Anſwer to Boniface, - a- 
bout the Ignorance of a Prieſt in Bavaria, who 
had baptized i» Nomine Patria, Filia, & Spari- 
tua Sana: which ground of his was notwith- 
ſtanding diſapproved by a Dottor of Divinity , 
of whom St. Vincent of Valentia ſpeaks, who was | 
rebaptized, becauſe once as he came out of the Pul- Conc. 2. Dom, 
pit from preaching, a Woman, ſaid to him, Bleſ- F V*%raget 

ſed. 
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ſed be the day wherein I baptized thee in the 
Name of the Holy Trinity, of the Virgin Mary, 
and all the Angels, as ſuppoſing that this altera-- 
tion of the Form did deſtroy the Nature of the 
Sacrament. | | 

We may alſo probably conjetture; that this fool- 
liſh Opinion ows its riſe to a time wherein the 
Corruption was ſo ordinary, and the Profanation 
ſo publick, that they celebrated Maſs the day of 
the Feaſt of Fools, with Actions and Geſtures more 
proper to raiſe laughter, than to. excite any re- ' 
ſpect for the Sacrament. We read with a juſt 
Horror, the manner of this publick and ſolemn 
Profanation ſet down by Oas Biſhop of Paris in 
1198. We find the. ſame exattly deſcribed by 


_ the Pariſan Faculty of Divinity in 1444. who en- 


deavour'd to. aboliſh the ſame. The Prieſts aſ- 
ſiſted at it, diſguiſed in the Garb of Dancers , of 
Women, and of Bawds, they danced in the Quire, 
they ſung filthy Songs, they eat near to him that 
celebrated, they plaid at Dice on the Altar, they 
incensd with the Smoke of old Shoes laid on 
the Coals. It was natural to imagine, concern- 
ing this  publick, and authorized .Profanartion, 
which was carried-ſo high, | that the Faculty of 
Paris was obliged to define, that thoſe who op- 
pos'd themſelves to the Abolition of this Feaſt, 
were not Excommunicated ; 'I ſay it was natural 
to imagine, that for to make ſuch a Sacrament 
valid, reſpe&t was to be had to the Intention of 
him that celebrated it. 

But beſides this Reflection, it may be ſaid, that 
this DoErine of the Neceſlity of Intention owes 
its riſe to the abſolute neceflity of Baptiſm. This 

__ Opmion 
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Opinion hath made the Church of Rome in theſe 
latter days maintain , on a ridiculous foundation, 
that a Heathen or a Few may validly adminiſter 
that Sacrament in caſe of necefſlity ; 1 ſay that this 
was on a ridiculous foundation. The Schoolmen 
have imagin'd, that Pope Nzcholas the Firſt, had fo 
defined, tho' indeed there be nothing more falſe. 
This Pope being conſulted by the Bulgariars , 
whether the Baptiſm adminiſt-ed by a Greek Chri- 
ſtian, who profeſſed himſelf a Prieſt, tho' they 
were not certainly aſſured thereof , -were to be 
accounted good and valid: The Pope anſwered 
that it was good, and blamed them for having 
maimed that Prieſt after a barbarous manner, who 
by a laudable Zeal had converted many of them 
to the Faith, and had baptized them. Gratiar, 
or ſome other Tranſcriber, read this Anſwer of 
Pope Nicholas ]. wrong, as appears from the Ex- 
tract of it cited in the Decree of Gratiar, where 
inſtead of 2 quodam Viro, we read 2 quodam Ju- 
deo; and this miſtake made the Divines of the 
Romiſh School to eſtabliſh this Theological Maxim, 
that a Heathen or Jew might baptize in caſe of 
neceſſity z which is an Hypotheſis quite contrary 
to the Definition of Pope Gregory IL. in an anſwer 
to Boniface in theſe terms, Baptizentur 2 Paganis 
baptizatiz an Hypotheſis dire&tly contrary to the 
Doctrine of the Ninth Century at the time of Nicho- 
las I. as may be ſeen mm Chap. gr. of the fixth 
Book of Capitul. where -it is 7 wrt that a Prieſt 
that hath not been baptized , ſhall be baptized 
and ordained a-new, as well as thoſe whom he 
hath baptized. After this unhappy miſtake, they 
have committed another 3 it was requiſite at = 

that 


. 
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that ſo extraordinary a Miniſter' of the Sacrament, 
ſhould have the Intention of doing what the Church 
doth; the moſt anaent, as Lombard, only under- 
ſtood it concerning the outward part of Baptiſm, 
as-I have ſhewed,, and as Pope Nicholas I. had 
explained it : but we can fay, that'ſince the Do- 
&rine of Tranſubſtantiation entred into the Ro- 
»an Church, and her Divines began to diſpute 
about the ſenſe mn which the n__ of Conſecra- 
tion are pronounced by the Prieſt ; ſome of them 
maintaining that they were operative, others agam, 
that they were only ſignificative and hiſtorical; 
this Doctrine, which as yet was only rough drawn, 
received its Perfection. Indeed after the mind'of 
man hath once been able. to digeſt fo great an 
Abſurdity, -as the change of the Subſtance of the 
Bread and Wine into. the Subſtance- of ' the Body 
and Blood of our Saviour by vittue' of 'the .Sa- 
cramental words pronounced by a Prieſt, it is ve- 
ry fairly diſpoſed to believe that + this virtne pf 
creating the _ Body of. Jeſus Chriſt ( for'ſs "the 
Schoolmen- expreſs themſelves )- muſt at leaſt d#- 
pend on ſome aft of his Will. However" it be, 
thus much 1s certain, that the Queſtions about the 
Prieſts Intentian were.never heard of, till after the 
Birth of this Dodrine; | and 1t- 1s only upon this 
new .Hypotheſis, that ſuch Queſtions as theſe haye 
been - reſolved in +the affirmative, viz. Whether 
the caſting of a Child into a River, and pronoun- 
cing over him, with Intention of - baprizing him, 
the words, { baptize. thee, e&*c. be a valid Baptiſm? 
Whether a Prieſt paſſing through 'a Market-place; 
and pronouncing” over all the Bread that iSthere, 
theſe words,, This. is my body, with © deſigit to ton- 

| ſecrate, 
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ſecrate, would really conſecrate all the Bread in 
the Market? Queſtions heretofore altogether un- 
heard of , and which the ancient Schoolmen had 
decided negatively , the thought only of theſe 
Conſequences inſpirmmg them with: Fear and Hor- 

ror. 

We muſt naturally make a third Refleftion © 
the occaſion that hath facilitated the Entrance of 
ſo extravagant an Error into the Church of Roe. 
A Party of the Roman Church have maintained 
long ſince, that the Sacraments produce Grace, 
and contain the fame, as Veſles contain the Li- 
quor that ts in! them; an Opmion which ſeems to 
give a great Honour to the Sacraments, but at 
the ſame time alſo advanceth the Intereſt of the 
Miniſters; and the Do@rine of the Neceſlity of 
Intention comes to ſipport this Intereſts for it 
makes the Prieſts ſo- nueh the Maſters of Grace , 
that without them” Grace eannor reach thoſe who 
preſents themſelves to receive the - Sacrament. Tt 
was a piece of weakneſs in Catharzn, that he thought 
to' move the Fathers of Trent by repreſenting to 
them the anguiſhing Grief of a Father, who ſhould 
happen to- donbt whether his Child were really 
baptized , there being no human means left for 
hin to- get rid of it; this was the very thing the 
Fathers deſired, they - had a mind to confirm the 
Empire of the Prieſts over the Conſcience , and 
nothing is more efficacious to ſubject it withont 
reſerve, than this notion of the Neceſiity of In- 
tention. What will not a'man do to obtain the 
Favour of a man who can, when he pleaſes, ſuf- 
pend the Grace of God, and abſolutely hinder its 
effect 2 Who: cart leaye our Children mn the a 
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of Heathens Children? Who can give us nothin 

but meer Water inſtead of a Sacrament? An 
who can pive us nothing but Bread and Wine, 
inſtead of the ſubſtance of the Body and Blood 
of our Saviour? Let us examine a little whether 
the Politicians who have employed means and 
Opinions capable to make People entirely ſubje& 
to them , have ever carrjed things as far as this. 
In effe& we find that never was a greater Slave- 
ry and Bondage than that to which the Romiſh 
Prieſts, and all that Clergy have reduc'd the Peo- 
ple of their Communion, -4 means of this new 
diſcovery of the Neceflity of Intention for the Va- 
lidity of the Sacraments. | 
I ſhall conclude with this laſt RefleGion, to let 
us ſee how fatal it is to engage our ſelves in falſe 
Principles, notwithſtanding they may ſeem very 
advantageous to our Intereſts. Truths are always 
found in perfe& Union , but Lyes diſcover them- 
ſelves preſently. This is that which the Church 
of Rome hath proved to her coſt; ſhe has en- 
deavour'd with much Application, to eſtabliſh the 
—_— of her Miniſters over their People, and 
to ſubjugate them with all her Power: ſhe has 
found that the uncertainties ariſing from the Be- 
lief that the Intention of the Miniſter is neceſlary, 
did much favour her deſign, and thereupon has 
defin'd that Neceflity. Behold here a great ſtroke 
given to eſtabliſh her Grandeur. But what has 
been the fruit of this Definition? even the moſt 
terrible inconvenience to that Church, which ſhe 
could poſlibly have feared from her moſt mortal 
Enemies, __ the moſt deadly Conſequence that 
can poſlibly be - drawn: Se/meron a famous Jeſuit 
| terms 
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terms it a Scruple, in his ſecond Diſpute of his firſt 
Book on the Epiſiles of St. Paul; Ile leave the 
judicious Reader to judge, whether jt ought to 
paſs for a, Scruple, or a ſolid Difticulty. He dif- 
courſes there, whether we can aſſuredly know 
the Catholick Church, foraſmuch as there 1s no 


' Salvatisn to be had without it; and that ſhe 


A 


alone has the Authority of infallibly yn Peo- 
P in the ways of Salvation: if we do not know 

er but by ſach means as may leave us hable to 
deceit and miſtake; if we do not know her by 
virtue of a. Divine Revelation , its manifeſt we 
may be deceived:: now God hath not revealed , 


Fhat the preſent Pope, whois look*d upon as Head 


of-the Church , is a true Pope ; nor that any of 


_ the Prieſts or Biſhops of the Roar Church, are 


lawful Prieſts or Biſhops. Theſe are things we are 
not aſſured of but by Conjequres, which haye 
nothing common with the Certainty of Faith. It 
may be unlawful means may have been employ'd 
in the Ele&ion of Popes or Biſhops, which make it 


null and void. This difficulty 1s very perplexing, 


and Salrreron ſolves it as well as he can. But ſee 
here the moſt intricate knot of all, and I ſcarce 
know whether any be able to looſe itz the Dof@rine 
of the Neceſlity of Intention, leaves all things un- 
certain.in this matter, for according ' to this Hypo- 
theſis, no man being: able to know whether he be 
baptized , neither can he aſſure himſelf that the 
Pope has, and conſequently whether he can be a 
Prieſt, whether he can be Head of the Church , 
whether he can diſcharge. the Functions thereof , 
whether he can define the Articles of Faith, whe- 
ther he can make Laws for Manners , _ 
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he can, canonize Saints. It cannot be known 
whether a man be a Chriſtian, whether he be 
a Prieſt, whether the Maſs he celebrates be true, 
whether the Abſclution he gives be valid ; in a word, 
nothing can be certainly known that depends. np- 
on a -hrdden Intention, which is only | known to 
God, and can alone be aflared by him. All this de- 
pends not only upon a fa& that is obſcure and un- 
certain, but alſo upon ſo prodigious a multitude of 
facts, many Ages ſince, that without a very expreſs 
Revelation, it is unpoſiible to be aflured, whether 
there be ever a lawfal Miniſter, or true Chriſtian. 
Salmeron having, perceived this difficulty , -which 
. overthrows all poſltbility of coming to an aſfu- 
red knowledge of. the Church, how dath he ſolve 
it? even by giving to the. Council of Frext a 
meaning altogether contrary .to the, intent, of that 
Aſetnbly ; for finding that 'he could | no other- 
wiſe fave hunſelf from this Difficulty, he maintains, 
that 'the Intention -required, of the Mimfter, is ex- 
preſs and. certain enough by.the words he utters im 
celebrating the. Sacraments. We may boldly re- 
ire all - Diſputers of the Rowifi Church, tocom- 
1der a little of this matter, and to find out a better 
Remedy for this Evil, than that which Salmero 
has made uſe of ; tis a thing worthy of their fubtikty. 
But this Remedy. can never: be met; with,; without 
renouncing the Dodrine of Intention. :' As for our 
arts, it will. be hard for us tofall-into the . ike: mi- 
ſtake: as long, as we follow the hight of the Holy 
Scripture, and tread in the. Footſteps of Antiquity, 
which 15 our expreb and ſolemn Profeſſion, . 
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Euchariſt, wholly different from choſe” ofthe Preſent Roman Church, and inconſiſtent 


Books lately Printed for Richard Chiſwell 


He Fifceen Notes of the Church, as laid down by Cardinal Bellarmin, examined 
and confuted. 4to, Wirth a Table to the whole. 

Preparation for Death, being a Letter ſent to a young Gentlewaman in France, 
ma dangerous Diſtemper of which ſhe digd. By William: Wake, M.A. 12m, , 

The Difference berween the Church of England and the. Church'of Rome; in oppo- 
fition to a late Book, loticuled, An Agreement between the Soory 'of Knglond and 
Churth'of Rome, 4to. | 

A Prruate Prayer to be uſed in difficule Times. 

A True Account of a Conference held abour Religion at FR Sep. 29.1687. 


berween A Pulton, Jeſuix, and The. Temifon DP. as alſo of that which led to ic, 


and followed after ir. 4to. 
The Vindication of 4. Creſſener, Sc er in Long- At fromthe Aſperfions 


of A. Pulton, Jeſuir, SchogkneFFrIRE © Sqpgrznogerher with fore Account of his 
Diſcourſe with Mr. Meredith. 

A Diſcourfe ſhewing that Proteſtants are on the ſafer ſide, norwichſtanding the 
uncharizable Judgmenc of their Adverlaries ; 3 ad. chat Thezss Religion is the lareſt 
way to Heaven, 4to. 

. Six Conferences goncerning,the Exchaxifh,. whercja.is ſhewed, , That: the Do- 
Qrine of Tranſubſtantiation overUhgnkl \Prqgfs of riſtian Religigns -. 

- A. Diſcourſe concerning ehe pretend ns af Extreme !Undlion'y\ with an 
Acceunt of the Occaſions. and bepinning of itin che eſter, Church, 11a Three 

icator” of the. of Condom-: 1 +11], 

A Second Letter from the Auchor, ofthe 1g courſe concerning . Extreme 
Union, to the Vindicator of the Biſhop of Cond 


a The Hamm ee Fon poy Ti RS ho i Fic, .ar-an Eecldaſtica mul "4 
lve-Gla cre Reaſanmgs : Upon, There..are adde 
by way cf Þrefi ace; two Farher Anſwers, , ta the; \Defender of the Specu 


lum ; the ſecond, to the half-Sheer againſt the eg Conferenpes: ;\ |. 

A Second. Defence of che Expoſition ; the: Dacrine of the - Ghurch of England, 
againſt che new Exceptions.of Monſieur de Meauz, late Bilhop of Condun,. and his 
Vindicator. The FIRST PART: in which.che Accounc . that has been given 
of the Biſhop - ries s$ Expoſicion, is fully vindicated ; the DiſtinRion of Otd. 


and New Pape afſerced,..and Pe. Daring of the Church" af. Rome, 
_m—— mor 6 partieularigeon Epaſiderad, gta, - 
f ” The ro ime m of Church of of. : By:zbe Auchor. of the. [Six 


rences concerning the Euchariſt. \ 4/9. 
Fae Pulton conſidered in his Sincericy, Reaſonings, Authoriries : Or a Juſt An- 
fwer to what he hath: hitherto publiſhed in his True Account 3 his Trae and Full 
Account of a Conference, &c. His Remarks ; and in them his A ms Confuration 
of wharhe calls-Dr.7*s Rnle-of Farirh, By Th. Femſon, D, D. 
A Full View of the Dodrines _ Pradces of the Ancient Church relating to the 


wigh the Belief of Tranſubſtantiation1 being [a-fufhcicds: Confucation of. Can/ 
Veterum, Nubes Teftium, and orhec late ColleF1ons of. the Fatbers prevending $9 t 


contrary, 419% 
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Books lgtely Printed for Richard Chiſwell. _ - 
— An Anſyer.to the Popiſh Addrefs preſented to the Miniſters of the" Cliirch 
of England. 49. | ; | 
An abridgineuc of the Preropatives of $e 4m, Mother. of che Mother of God, 
wich tht Approbations of the Doors of Paris, thence dove into Engliſh, wh 
. a PREFACE concerning the Original of the Story. , . _ 
,* The Primitive Farhers no Papiſts, in Anſwer to the Vindicatipn-of the Nubes 
Teftium , to which is added a Diſcourſe concerning Invocation of Saints, in Anſwer 
ro the Challevge of F: Sabran the Jeſuit; wherein is: ſhewn, That Invocation 
of Saints was (o far from being rhe Pradtice, chat ir was expreſly againſt the 
"Doarine of 'the Primirive Fathers, qfo. PO, 
- nn roa Difcourſe concerning the Cexlibacy of the Clergy, lately prins- 
art I As 40 4 vs "Bo Fey. ; ; , 
The Virgin Mary Miſrepreſented by the Roman Church, in rhe Traditions of 
- that Church coficerning her Life and Glory, and in the Devotions pgid to her as 
. the Mother-of God. - Both ſhewed out of che Offices efthat Church, the Leſſons 
on her Feſljvals, ,and from theirallowed Authors, © ©, © | 
Dr. Teri/on's Sermon of Diſcretion in giving Alms. 12m. + 
py, rw Merit of Good Works. p 
The Enthuſiaſm of the Church of Rome, demonſtrared in- ſome Obſervations 
upon the Life of Tgnatins Loyola, ( Founder of the Order of Jeſus.) —_ 
: A Vindication 'ot the Anfwer tothe Popiſh Addreſs preſcnced ro the Miniſters 
.of the Church of England. gqto. wr | | 
: RefleRions upon the Books of the Holy Scripture, in order to eſtabliſh the 
Truch of che Chriſtian Religion, in 3 Parts. 8vs. ; 
'  TheTewtrwhich the Pabſt clncer of the Bible for Proof of the Poims of their 
Religion Examined, and ſhew'd to be alledged withour Ground. In ſeveral di- 
Nin& Diſcourſes. Seven whereof are publiſhed, viz. | 
; : Popery nor founded in Scripture. The IntroduRton. | 
Texts concerning the Obſcurity of Holy Scriptures. 3x obe | 
———-Of rhe Inſufficiency of Scripture, and -Neceffiry of Tradicion. | 
—— Of the Supremacy of St. Peter, and the Pope,” over' the wholc 
179 ** Church. fa'two Parts, - Tory 
——— Of Iofallibility. ho LS , 
——Ofthe Worthip of Angels and Saints departed, In two Parts. 
*—- Of the Worſhip of Images ana Reliques. 
The reft will- follow Weebly, tn thety Order. 


. ABrief- Declaration, of the Lords Suppers Written by Dr. Nicholas Rid- 
ley, Biſhop of London, during his Impriſonmenr, with ſome orher Derefminations 
and Diſpurations eoncernivg the ſame Argument, by the ſame Author. To which 
is annexed an Extra& of ſeveral Paſſages to the ſame purpoſe, out of a Book 
inticuled/DiallaFicon; written by Dr.” Jobn Poznet, Biſhop of Wincheſter, in the 
Reignsof Ed. 6, and Q. Mary, 40. | | " 
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